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HOW TO USE THIS BOOK  

Reading, Reflecting, Together 

This book was not written to be read in a single sitting. It was written 
to be read one day at a time, the way it was first written—a chapter at a time, 
over the course of several weeks, alongside an open Bible rather than in place 
of one. The believers in Berea were commended not simply for their 
eagerness to hear the Word but for their habit of examining the Scriptures 
every day to see whether what they had been taught was true (Acts 17:11). 
That daily habit, sustained over years rather than compressed into a season, 
is the entire aim of this book and of the Quiet Time practice that produced 
it. 

To help establish that rhythm, we have included, as an appendix at the 
back of this book, the same daily Bible reading plan we have used at 
dailyqt.org for well over a decade. It walks through the whole of Scripture in 
a year, a few chapters at a time, and it does not need to be started in January; 
you are free to begin on whatever date suits you and simply follow the 
sequence from there. Each of the eighteen chapters in this book lines up with 
exactly one day on that plan, from 1 Kings 1–2 on the first day to 2 Kings 
23–25 on the eighteenth, so that this book and your own Bible can move 
through 1 and 2 Kings together, side by side, one day at a time. 

Whether you are reading on your own or working through this book 
with a group like one of our own Sunday School classes at First Baptist 
Church in Dallas, we would suggest the following simple rhythm for each 
day, or for each session if you are meeting weekly as a group: 

1. Begin and end in prayer. Ask God, before you open either Bible or book, 
to teach you something true about Himself that day, and thank Him, 
when you close both, for whatever He has shown you—even if it is 
smaller or slower than you expected. 

2. Read the assigned Scripture. Using the reading plan in the appendix, 
read the day’s passage directly from your own Bible before turning to our 
reflections on it. There is no substitute for reading the text itself first, in 
whatever translation you trust, and letting it raise its own questions 
before we offer our own. 

3. Read the corresponding chapter in this book. Each chapter walks 
through that day’s passage in the order Scripture presents it, drawing out 
its major movements and, where it seemed useful, the historical 
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background behind them. Treat it as a conversation about the text you 
just read, not a replacement for it. 

4. Answer the discussion questions. Every chapter closes with three or 
four questions sized to fill a forty-five- to sixty-minute group discussion, 
though they work just as well as slower journaling prompts for a reader 
working through the book alone. Some ask you to notice something in 
the text; most ask you to notice something in yourself. 

If you are part of a group, we would encourage you to read both the 
day’s Scripture and the corresponding chapter individually during the week, 
and then use your time together for the fourth step: praying together and 
working through the discussion questions as a group. This was, after all, how 
the material in this book first took shape—not in a study or a library, but in 
a room full of ordinary readers asking each other what a passage meant and 
why it mattered, week after week, for years. We hope it will do the same for 
you. 



9 

INTRODUCTION  

First and Second Kings, like the books of Samuel before them, were 
originally a single book in the Hebrew canon—one continuous account of 
roughly four hundred years, from Solomon’s coronation to the release of 
King Jehoiachin from a Babylonian prison, divided into two scrolls by the 
Greek translators of the Septuagint, who called them 3 and 4 Kingdoms as 
the sequels to the two books of Samuel. We have kept them divided here for 
the same practical reason, but we have kept them together in a single volume 
because they were written, and were always meant to be read, as one story: 
the story of how Israel fell from the heights of national prosperity to the 
depths of conquest and exile—how the nation lost the very land it fought so 
hard to win in Joshua, worked so hard to organize in Judges, and finally 
united under a king in the books of Samuel. 

It is worth noticing, before that story begins, where the Hebrew Bible 
places these books. In our English Bibles, Kings sits among the histories, 
next to Chronicles, as though its primary business were the recording of 
events. In the Hebrew canon, Joshua, Judges, Samuel, and Kings are grouped 
instead with the prophets—the Former Prophets, standing at the head of the 
same division that contains Isaiah, Jeremiah, and Ezekiel. That placement is 
telling us how to read. These books were never meant to be mere chronology; 
they are proclamation. Their primary purpose is not to convey history, a 
sequence of dates and battles and successions, but theology—a message 
about God and His dealings with humanity, preached through the material 
of history. The writer, working sometime after Jehoiachin’s release in 
Babylon, selected and arranged his material the way a preacher selects a text: 
not to tell us everything that happened, but to make unmistakably clear why 
it happened. 

And the “why” of these two books turns on a single image that will 
follow us through every chapter of this volume: the image of thrones. On 
earth there are many of them—forty monarchs across the two kingdoms, 
twenty in Israel and twenty in Judah, succeeding, deposing, and assassinating 
one another across four centuries. In heaven there is one, and its occupant 
never changes. The kings remind us of the thrones on earth; the prophets, 
who rise to unprecedented prominence in these books—Elijah, Elisha, and 
the long line that follows them—remind us of the throne in heaven. Nearly 
everything these books have to teach us flows from the relationship between 
the two. The first book shows us that when people exclude God, every form 
of human government they devise—Solomon’s oppression, Rehoboam’s 
autocracy, Jeroboam’s religion of convenience, and all the rest—ends in 
decline, disruption, and disaster, while God’s own reign continues 
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undisturbed above the wreckage. The second book shows us the 
consequences worked out to their bitter end—and yet closes, astonishingly, 
not with a funeral but with a released prisoner eating at a king’s table, because 
though people fail God, God will not fail His people. 

That is the double message of this volume, and it asks each of us a 
question long before it asks anything of ancient Israel. Every one of the kings 
in these pages was measured by a single standard: not military success, not 
building projects, not economic prosperity, but whether he honored the 
LORD as the true King above his own throne. The great men of that age 
were the kings; yet every one of them, whether in Israel or Judah or the 
empires around them, remained subject to the sovereign purposes of God, 
whose hand directs the king’s heart like a watercourse wherever He pleases 
(Proverbs 21:1). We have organized this volume in two parts, one for each 
book, each with its own introduction drawing on both our own years of daily 
meditation on this text and the insights of a respected biblical 
commentator—but we offer them here as a single continuous reflection on 
a single continuous story, and on the one question it never stops asking: who, 
in the end, is on the throne? 
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P A R T  O N E  

1 KINGS 

Introduction 

The books of Samuel closed with the monarchy secure: Saul’s tragedy 
finished, David’s throne established, and the Davidic Covenant promising a 
house that would endure forever. First Kings opens on the strength of that 
promise—and immediately begins testing it. The book starts biographically, 
the way Samuel did, tracing the superstar-like rise of Solomon to his father’s 
throne: the succession secured against a rival brother, the kingdom 
consolidated, and then a reign that dazzled the watching world with 
unsurpassed wisdom, wealth, and fame. The narrator is careful to connect 
that greatness to its source—Solomon’s undivided devotion to the LORD, 
expressed in his humble request at Gibeon not for riches or long life but for 
a discerning heart to govern God’s people. It is only when Solomon begins 
to disregard God’s specific commands for Israel’s kings, given centuries 
earlier in Deuteronomy 17—particularly the warnings against multiplying 
wives and intermarrying with the nations—that his great reign begins to 
unravel. And the narrator makes equally clear that the unraveling, like the 
greatness, was no accident of politics. It was the direct consequence of 
disobedience. 

The result is the event that gives this book its shape and our volume its 
title: the kingdom divides. Ten tribes go to Solomon’s former servant 
Jeroboam in the north, retaining the name Israel; one tribe, Judah, remains 
with Solomon’s son Rehoboam in the south, holding Jerusalem, the temple, 
and the line of David. From that point forward, 1 Kings stops reading like a 
biography and starts reading like an annal, tracking the two kingdoms in 
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parallel, king by king, each reign opened and closed with a standardized 
notice—and, at the center of every notice, the only measurement the writer 
cares about: did this king do right in the eyes of the LORD, or evil? Jeroboam, 
who erected golden calves at Bethel and Dan so his people would not go up 
to Jerusalem to worship, becomes the standing model for every evil king who 
follows; David, for all his failures, remains the standard for the good. 

One respected commentary on these books, which informs much of 
what follows, draws out the deeper pattern beneath these annals. Each ruler 
in 1 Kings represents, in effect, a different method of human government. 
Solomon governed by oppression—heavy taxation and conscripted labor 
that produced material magnificence while grinding down the people beneath 
it. Rehoboam chose autocracy, tightening his grip until the north revolted. 
Jeroboam chose what amounted to religion by popular demand, giving the 
people the worship they wanted, where they wanted it—and the result was 
institutionalized idolatry. Judah’s later kings largely governed by policy, 
following precedent rather than seeking God; Israel’s governed by 
selfishness, which is why the northern annals read as a catalogue of intrigue, 
assassination, and blood. The lesson underneath them all is the same: every 
form of human government, however shrewd or however popular, ends in 
failure when it excludes the sovereignty of God. People cannot govern 
themselves apart from Him—not because government is worthless, but 
because we do not know ourselves well enough to rule ourselves, let alone 
one another, apart from His Word. 

Yet 1 Kings is not, finally, a book about failing thrones. It is a book 
about the throne that does not fail. As the earthly kingdoms decline, God’s 
own reign breaks into the story again and again—through direct intervention, 
withholding rain and sending fire from heaven, and above all through the 
prophets, who rise in these chapters to a prominence they have never had 
before. If the priests and judges were the prominent figures of Israel’s 
theocracy, the prophets are the prominent figures of Israel’s monarchy: 
Ahijah announcing the kingdom’s division, Shemaiah restraining 
Rehoboam’s civil war, and towering above them all Elijah, raised up to 
confront Israel’s most wicked king, Ahab, and the odious, far-reaching 
worship of Baal that Ahab and Jezebel had made the state religion of the 
north. Like the days of Moses, the days of Elijah and Elisha would be an 
unusual season of signs and wonders—God demonstrating His supremacy, 
miracle by miracle, over a rival god credited with rain, fire, and fertility, on 
that god’s own home ground. 

As you read these chapters, then, watch both levels of the story at once. 
On the surface, kings succeed and fail, kingdoms split and scheme and go to 
war. Above it all, undisturbed, the true King governs history—thwarting, 
redirecting, intervening, speaking. The kings were the great men of their age, 
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and not one of them could resist the purposes of God. That is the lesson of 
the kings, and it is meant to reorder our own ambitions as thoroughly as it 
reordered Israel’s: “seek first the kingdom of God and His righteousness, and 
all these things will be added to you” (Matthew 6:33). 
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Chapter One 
1 Kings 1–2 

The book opens with a king who cannot keep warm. David, the giant-
killer, the warrior-poet, the man who united a nation, is now so old and frail 
that his servants must search the kingdom for a young woman simply to lie 
beside him and keep the cold away. It is a deliberately unflattering portrait, 
and it sets up everything that follows: a throne is about to change hands, the 
aging king has not yet publicly settled the succession, and into that vacuum 
steps his son Adonijah, who “put himself forward and said, ‘I will be king.’” 

The text pauses, in the middle of Adonijah’s self-coronation, to give us 
one of the most quietly devastating parental verdicts in Scripture: his father 
had never once crossed him, never disciplined him at any time, even by 
asking, “Why are you doing that?” Adonijah was born next after Absalom, 
and he was very handsome—and the echo is unmistakable. This is Absalom’s 
story starting over: the handsome, indulged son, the chariots and fifty 
runners, the ambition swelling to fill the space where a father’s discipline 
should have been. Scripture places that verse where it does so that we cannot 
miss the link between the absence of discipline and the outcome of folly and 
self-destruction. The Proverbs—many of them written by the very Solomon 
whose throne Adonijah is now grasping at—return to this theme more often 
than to almost any other principle of parenting: those who love their children 
care enough to discipline them; discipline your children while there is hope; 
a youngster’s heart is filled with foolishness, but discipline drives it far away. 
And the New Testament carries the same charge forward, balanced on both 
sides: fathers are not to provoke their children to anger, but neither are they 
to abandon them to themselves—they are to bring them up “with the 
discipline and instruction that comes from the Lord” (Ephesians 6:4). To 
withhold that discipline, the Proverbs insist, is not kindness. It is a quiet form 
of disowning—handing our children over to be disciplined, or destroyed, by 
forces far less loving than we are. David was a man after God’s own heart, 
and he failed at exactly this point with son after son: Amnon unpunished, 
Absalom unrestrained, and now Adonijah unquestioned. The consequences 
filled the last third of 2 Samuel, and they are about to fill the first chapter of 
1 Kings. 

The crisis resolves through the intervention of Nathan and Bathsheba, 
and Solomon is anointed at Gihon while Adonijah’s coronation feast is still 
in progress—close enough that the guests hear the trumpets. But the heart 
of these two chapters is not the palace intrigue. It is a dying father’s final 
charge to his son: “I am about to go the way of all the earth. So be strong, 
act like a man, and observe what the LORD your God requires: Walk in 
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obedience to him, and keep his decrees and commands… Do this so that you 
may prosper in all you do and wherever you go” (1 Kings 2:2–3). What a 
legacy for a father to leave his son. David does not charge Solomon first with 
securing the borders or balancing the treasury; he charges him with obedience 
to the Word of God, and ties every hope of prosperity and permanence to it. 
If only more fathers instructed their sons in such a way. David was never a 
sinless man—these very chapters carry the unfinished business of his worst 
failures—but he remained faithful to the one true God of Israel his whole 
life; when he sinned, he repented and found forgiveness as he turned his heart 
back to the LORD. And one sin David never committed, in an age soaked in 
it, was idolatry. That singular loyalty is what he most wanted to hand down, 
and there is a long, sad irony in how the son received it: Solomon would 
spend a lifetime and a fortune learning what his father told him at the bedside, 
and would only write it down at the end—”Fear God and keep his 
commandments, for this is the duty of all mankind” (Ecclesiastes 12:13). The 
conclusion of Ecclesiastes is David’s deathbed charge, rediscovered the hard 
way. How far will we fall, and how much will we spend, before we learn the 
lessons that were handed to us at the beginning? 

The rest of chapter two records Solomon consolidating the kingdom—
and settling, one by one, the accounts David could never settle himself. 
Adonijah, given mercy once, overreaches by requesting Abishag and loses his 
life. Abiathar the priest is banished, fulfilling the word spoken against Eli’s 
house all the way back in 1 Samuel 2. Shimei, who cursed David in his flight 
from Absalom, violates the terms of his probation and dies for it. And Joab—
the general David admitted he was too weak to touch, whose murders of 
Abner and Amasa had gone unpunished for decades—flees to the tent of the 
LORD and clings to the horns of the altar, and is executed there at Solomon’s 
command, exactly as David’s final instructions required. Readers of our 
previous volume will remember how long that reckoning was deferred, and 
why: David had named Joab’s guilt publicly but lacked the strength to act on 
it. What David could only entrust to God’s timing and a successor’s freer 
hand, God in fact accomplished—a generation late by our accounting, right 
on time by His. “The kingdom was now established in Solomon’s hands” (1 
Kings 2:46), and it was established, the narrative wants us to see, not by 
shrewdness alone but by the outworking of words God had spoken years and 
even generations before. 

Reflection & Discussion Questions 

1. Scripture explicitly links Adonijah’s rebellion to the fact that David never 
disciplined him, “even by asking, ‘Why are you doing that?’” Where in 
your own responsibilities—as a parent, mentor, or leader—might you be 
avoiding correction that love actually requires you to give? 
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2. David’s dying charge to Solomon put obedience to God’s Word ahead of 
every practical concern of the kingdom. What is the legacy you are most 
deliberately trying to hand to the people who come after you—and 
would they be able to name it? 

3. Solomon’s Ecclesiastes ends exactly where David’s deathbed charge began: 
fear God and keep His commandments. What lesson handed to you early 
in life did you only come to believe after learning it the hard way? 

4. Joab’s crimes went unaddressed for decades before justice finally came 
through Solomon. How does this long-delayed reckoning shape your 
patience with wrongs that God has not yet visibly addressed? 
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Chapter Two 
1 Kings 3–5 

A careful reader hits a puzzle almost immediately in chapter three, and 
it is worth not reading past it. We are told that Solomon loved the LORD, 
walking in the statutes of his father David, “except that he offered sacrifices 
and burned incense on the high places” (1 Kings 3:3)—the text clearly 
marking the high places as a blemish. And then, in the very next verses, 
Solomon goes to the great high place at Gibeon, offers a thousand burnt 
offerings, and God appears to him there in a dream with the most generous 
offer in the Old Testament. If God disapproved of worship at the high places, 
why did He appear to Solomon at one? The answer waits in the parallel 
account of 2 Chronicles 1, which supplies the detail Kings omits: Gibeon was 
no ordinary high place. The tent of meeting that Moses had made in the 
wilderness was there, along with the bronze altar Bezalel had built—the 
divinely prescribed altar of sacrifice. The ark was in Jerusalem, but the 
tabernacle and its altar were at Gibeon, and it was on that altar that Solomon 
offered his thousand offerings. What looks at first like inconsistency turns 
out to be a lesson in reading Scripture with Scripture: the puzzle raised in one 
book is resolved by another, and the God who seemed to be rewarding 
disobedience was in fact meeting a young king at the one legitimate altar Israel 
had. 

The offer itself—”Ask for whatever you want me to give you”—is 
usually remembered for what Solomon requested, but look first at how he 
asked. He grounded his request in God’s hesed, His covenant faithfulness: 
“You have shown great kindness to your servant, my father David… You 
have continued this great kindness to him and have given him a son to sit on 
his throne this very day” (1 Kings 3:6). Solomon asked believing that the God 
who had kept His promises to David would keep them to David’s son. And 
what he asked for was more specific than we often notice. He did not ask for 
wisdom in general. He asked for “a discerning heart to govern your people 
and to distinguish between right and wrong” (1 Kings 3:9). Discernment uses 
both wisdom and knowledge, but what makes discernment distinct is its 
moral dimension. Ahithophel, in our last volume, was renowned for 
wisdom—counsel regarded like the very word of God—and he died serving 
a rebellion; James distinguishes bluntly between a wisdom that is “earthly, 
natural, demonic” and the wisdom from above that is “first pure, then 
peaceable, gentle, reasonable, full of mercy” (James 3:15, 17). Solomon, at his 
best, wanted the second kind: not cleverness, but a heart calibrated to right 
and wrong. And the resource God has given for cultivating exactly that heart 
is not hidden: the Word of God, living and active, able to judge the thoughts 
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and intentions of the heart (Hebrews 4:12). Israel’s kings were commanded 
to copy that Word by hand and read it every day of their lives (Deuteronomy 
17:18–19); its citizens were to bind it on their hearts and teach it in their 
houses; and the Psalter opens by locating blessing precisely there—in the one 
whose delight is in the law of the LORD, who meditates on it day and night. 

Does God still make Solomon’s offer? Not in a dream at Gibeon, 
perhaps, but Jesus taught His disciples, “Ask and it will be given to you; seek 
and you will find; knock and the door will be opened to you” (Matthew 7:7)—
which means the question “what would you ask for?” is not hypothetical for 
any of us. Scripture itself supplies the conditions that made Solomon’s asking 
effective. We must ask with right motives—”When you ask, you do not 
receive, because you ask with wrong motives, that you may spend what you 
get on your pleasures” (James 4:3); the text is careful to tell us that Solomon, 
at this point, loved the LORD. We must ask in faith, without doubting, 
trusting both God’s ability and His graciousness (James 1:6–7). And we must 
ask according to His will as He has already revealed it: “if we ask anything 
according to his will, he hears us” (1 John 5:14). Solomon’s request passed 
all three tests, and God’s answer overflowed the request—wisdom and 
discernment beyond anyone before or after him, and then riches and honor 
he had never asked for at all. 

The chapters that follow put the gift on public display: the famous 
judgment between the two mothers, after which all Israel “saw that the 
wisdom of God was in him to administer justice” (1 Kings 3:28); an 
administration of officials and provisions; proverbs and songs by the 
thousand; a breadth of mind “like the sand on the seashore” (1 Kings 4:29); 
and a neighboring king blessing the LORD for giving David so wise a son. 
But notice the drumbeat in the narrator’s language: God gave Solomon 
wisdom and discernment; the LORD gave wisdom to Solomon, just as He 
promised. The greatness of Solomon was never, at bottom, his wisdom, his 
fame, or his fortune. It was that he trusted in the LORD—and everything 
the world admired in him was given by the LORD. That is the perspective 
behind Jesus’ words about this very king: even Solomon in all his splendor 
was not arrayed like the lilies of the field, which God clothes without their 
striving (Matthew 6:28–30)—and behind the verse that has anchored every 
volume of this series: “Seek first his kingdom and his righteousness, and all 
these things will be given to you as well” (Matthew 6:33). Solomon began 
there. We will spend the rest of Part One watching what happened when he 
stopped—because the man who asked only for a discerning heart did not 
keep cultivating one, and it is not how we start but how we finish the race 
that matters. Paul’s ambition is the right one for every reader of Solomon’s 
story: “I have fought the good fight, I have finished the race, I have kept the 
faith” (2 Timothy 4:7). When the thousand-and-one concerns of an ordinary 
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morning crowd in on us, the discerning heart collapses them into one: to trust 
and obey the LORD with all our intention, all our attention, and all our 
strength. Whoever does that has lived their best day, whatever else the day 
brings. 

Reflection & Discussion Questions 

1. Solomon asked not for wisdom in general but for “a discerning heart… to 
distinguish between right and wrong.” Where in your life do you 
currently need moral discernment more than you need information or 
cleverness—and how regularly are you in the Word that cultivates it? 

2. The chapter’s puzzle—why God appeared at a high place He disapproved 
of—was resolved only by reading the parallel account in Chronicles. 
When you hit something confusing in Scripture, do you tend to push 
through to an answer, or read past it? What would it look like to slow 
down? 

3. Jesus’ “ask and it will be given to you” extends Solomon’s opportunity to 
every believer, with James adding the conditions of right motives and 
undoubting faith. If God asked you tonight, “What do you want me to 
give you?”—what would your honest first answer be, and what does that 
answer reveal? 

4. The narrator repeats five times in these chapters that Solomon’s wisdom, 
wealth, and honor were given by God. What gift in your own life are you 
most tempted to treat as an achievement—and how would holding it as 
a gift change the way you use it? 
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Chapter Three 
1 Kings 6–7 

Four hundred and eighty years after the exodus, Solomon begins the 
project his father had dreamed of and prepared for but was never permitted 
to build: a house for the Name of the LORD. Chapter six lingers over it 
lovingly—the cedar and cypress, the gold overlay, the carved cherubim, the 
inner sanctuary prepared for the ark—and twice interrupts the construction 
details with the point of the whole enterprise. First, the narrator notes that 
no hammer, chisel, or iron tool was heard at the site itself; the stones arrived 
finished from the quarry, so that the house rose in reverent quiet. Second, 
and more importantly, the word of the LORD comes to Solomon mid-
construction with a message that deliberately relativizes the building: 
“Concerning this house which you are building, if you will walk in My statutes 
and execute My ordinances and keep all My commandments by walking in 
them, then I will carry out My word with you which I spoke to David your 
father. I will dwell among the sons of Israel, and will not forsake My people 
Israel” (1 Kings 6:11–13). The condition lands before the cornerstone 
celebration. God’s presence would never be secured by architecture; it was 
tied, as it had been since Sinai, to obedience. 

That conditional form deserves careful handling, because it is one of the 
places where well-meaning readers most often go wrong. The promise 
attached to this temple was an extension of the blessings and cursings that 
accompanied the Law of Moses in Deuteronomy 27–28, enlarged by the 
dynastic promise God made to David in 2 Samuel 7—covenant terms given 
to a particular people, about a particular land, under a particular 
administration. We are not free to lift those terms out of their covenant and 
claim them directly for ourselves, our churches, or our nations today, as 
though they had been written to us just yesterday. We will meet the most 
famous example of this in the next chapter, but the principle starts here: we 
are not under the Old Covenant but the New, and the promises given to us 
rest not on our law-keeping but on grace through faith—for anyone who 
puts himself back under the Law’s terms inherits the Law’s curse (Galatians 
3:10). What these chapters do give us is an example, and a searching one: the 
God who cannot be bribed with buildings takes careful obedience with utter 
seriousness. We are no longer under the Law of Moses, but we are under the 
greater law of Christ, who commanded us to love one another even as He 
loved us (John 13:34). 

Then comes the detail that has troubled readers for centuries, sitting 
right at the seam between chapters six and seven: “So it took seven years to 
build the Temple. Solomon also built a palace for himself, and it took him 
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thirteen years to complete the construction” (1 Kings 6:38–7:1). Nearly 
double the time on his own house—and the description of the palace 
complex is wedged, almost awkwardly, between the temple’s structure and its 
furnishings. Is this the first quiet signal of a king losing sight of his priorities, 
exalting his own glory above the LORD’s? Perhaps. It would be consistent 
with what we know is coming. But an honest reading has to admit the 
evidence points more than one way. The temple was built first, not 
concurrently, and finished before the palace was begun. David had already 
drawn up plans and stockpiled materials for the temple through years of 
extensive preparation (1 Chronicles 22:5), which would have shortened its 
build dramatically; the palace, by contrast, was really four buildings—the 
main house, the hall of pillars, the hall of judgment, and a separate house for 
Pharaoh’s daughter. The temple’s design was fixed by divine specification, so 
Solomon could not have lavished extra years on it without going beyond what 
God prescribed. And most tellingly, when both projects are finished, God 
does not rebuke Solomon; He appears to him, answers his prayer, and 
reaffirms the covenant (1 Kings 9:1–5). It is not human suspicion that renders 
the verdict on a servant of God, but God—and we, like Solomon, should be 
seeking the approval of God rather than of people in all our own work 
(Galatians 1:10; Colossians 3:23–24). 

We have deliberately laid out both readings, and the reason is itself one 
of the lessons of this chapter: we should not be presumptuous in interpreting 
what Scripture does not interpret for us. The narrator recorded the two build 
times and declined to editorialize; a wise reader can notice the tension, weigh 
it, and hold a conclusion loosely. The same discipline applies across our 
Bibles—to unexplained details of narrative, and to the many parables Jesus 
told and never explained, which were given, He said, as much to conceal truth 
from the hardened as to reveal it to the seeking (Mark 4:10–12, 34). Paul 
compressed the discipline into six words that could stand over this whole 
series: “Do not go beyond what is written” (1 Corinthians 4:6)—a verse he 
offers as the very solution to the pride and factionalism that had split the 
Corinthian church. If we stay within the boundaries of the text, giving careful 
attention to every word and every context, neither adding nor subtracting, we 
lose most of our grounds for being puffed up against one another—because 
we are all submitted to the same Word. 

We should step back, finally, and see this temple’s whole trajectory in 
one glance, because Scripture does. Seven years to build under Solomon; 
burned to the ground by Nebuchadnezzar; rebuilt by the returning exiles; 
expanded across forty-six years by Herod—and then one Passover, a Galilean 
rabbi stood in its courts with a whip of cords and said, “Destroy this temple, 
and I will raise it again in three days.” His hearers thought He meant the 
building. “But the temple he had spoken of was his body” (John 2:19–21). 
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Every stone Solomon raised was pointing forward to a dwelling of God with 
man that no army could demolish and death itself could not hold. The place 
of worship was never the point; the Person is—and He has risen. That is 
where this chapter’s two lessons converge: the God who would not be 
contained by a house of cedar and gold, and would not bless it apart from 
obedience, has now made His dwelling among us in His Son, and in the 
people being built on Him like living stones. 

Reflection & Discussion Questions 

1. God interrupted the temple’s construction to say His presence depended 
on obedience, not architecture. What “structures” in your own spiritual 
life—habits, programs, even church involvement itself—are you 
tempted to trust in place of the obedience they were meant to serve? 

2. The seven-years-versus-thirteen-years puzzle can be read as damning or 
innocent, and Scripture declines to settle it. How comfortable are you 
holding an open question in the text without forcing a verdict—and 
where might you have been too dogmatic about something Scripture 
leaves uninterpreted? 

3. Paul’s “do not go beyond what is written” was his solution to a divided 
church. Where have you seen personalities, experiences, or favorite 
teachers effectively outrank the text itself—in others, or in yourself? 

4. Jesus redirected reverence for the temple to His own body. What 
difference does it make, practically, that Christian worship centers on a 
risen Person rather than a sacred place? 
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Chapter Four 
1 Kings 8–9 

The ark comes home. Chapter eight is the high-water mark of the entire 
Old Testament monarchy: the ark of the covenant carried—properly, this 
time, by the priests—into the inner sanctuary of the finished temple, the 
glory-cloud filling the house so that the priests cannot even remain standing 
to minister, and Solomon presiding over a national dedication with a prayer 
that ranks among the most theologically rich in all of Scripture. Before a 
syllable of request, Solomon gets the crucial thing right: “But will God indeed 
dwell on the earth? Behold, heaven and the highest heaven cannot contain 
You, how much less this house which I have built!” (1 Kings 8:27). The king 
who built the house announces at its dedication that God cannot be 
contained by it. The temple would be a place where God set His Name, 
toward which His people could direct their prayers—not a box in which He 
lived, and never a talisman guaranteeing His favor. 

Buried in the middle of Solomon’s long prayer is a petition that deserves 
far more attention than it usually receives. Solomon prays for the foreigner—
”who does not belong to your people Israel but has come from a distant land 
because of your name… when they come and pray toward this temple, then 
hear from heaven… Do whatever the foreigner asks of you, so that all the 
peoples of the earth may know your name and fear you, as do your own 
people Israel” (1 Kings 8:41–43). Many Christians assume God’s heart for 
the nations begins in Matthew 28, when the risen Jesus sends His disciples to 
disciple all nations. But Solomon knew better, because Genesis says 
otherwise: when God called Abraham, He declared that through him “all 
peoples on earth will be blessed” (Genesis 12:3). Israel was chosen not as a 
terminus of blessing but as a channel of it—a witness nation through whom 
the watching world would come to know the LORD. Paul says the blessing 
of Abraham has now come to the Gentiles through Christ Jesus (Galatians 
3:14); Peter told his fellow Israelites that they were heirs of that very promise 
(Acts 3:25), and then turned around and addressed Gentile believers with 
Israel’s own titles: “a chosen people, a royal priesthood, a holy nation… once 
you were not a people, but now you are the people of God” (1 Peter 2:9–10). 
Those of us who came to the God of Israel from the outside are the 
foreigners Solomon prayed for, three thousand years early. Let us thank the 
LORD for His mercy—that He was thinking of us long before we were 
thinking of Him. 

When God answers the dedication, His response reveals where His real 
concern lies. Solomon prayed at length about the building; God replies 
almost entirely about the man. “As for you, if you will walk before Me as 
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your father David walked, in integrity of heart and uprightness… then I will 
establish the throne of your kingdom over Israel forever” (1 Kings 9:4–5). 
And the warning that follows is startling in its bluntness: if Solomon or his 
sons turn away to serve other gods, “this house will become a heap of ruins” 
(1 Kings 9:8). The temple’s magnificence purchased exactly nothing apart 
from obedience. Centuries later, with Nebuchadnezzar at the gates, Jeremiah 
would stand in these same courts and mock the people’s mantra—”Do not 
trust in deceptive words, saying, ‘This is the temple of the LORD, the temple 
of the LORD, the temple of the LORD’” (Jeremiah 7:4)—because they had 
made the rite of worship a substitute for the right kind of worship, in spirit 
and in truth (John 4:23–24). The application does not stay safely in the 
ancient world. Loyalty to church, tradition, and inherited conviction can 
quietly eclipse loyalty to God and His Word in any generation, including 
ours—and defensiveness about it, the refusal to search the Scriptures when 
a sincere question is raised, is not humility or faithfulness but pride in 
disguise. The temple meant nothing apart from obedience to God’s Law. The 
church means nothing apart from His Word. 

This is also the right place to learn a habit that will serve us through the 
rest of Kings: reading these books alongside their editorial replay in 
Chronicles. First Kings 8–9 is paralleled in 2 Chronicles 6–7, and the 
comparison yields one of the most instructive case studies in the entire Bible. 
The Kings account of God’s response focuses on Solomon and his dynasty; 
the Chronicles account adds a word to the people that has become one of 
the most quoted—and most misapplied—verses in American Christianity: 
“If my people, who are called by my name, will humble themselves and pray 
and seek my face and turn from their wicked ways, then I will hear from 
heaven, and I will forgive their sin and will heal their land” (2 Chronicles 
7:13–14). Read in context, the promise is God’s direct answer to Solomon’s 
dedication prayer: when God judges Israel under the covenant curses—
drought, locusts, plague on the land of promise—and Israel repents toward this 
temple, God will forgive and heal that land. It was never a formula for national 
revival in any modern country, and hundreds of sermons claiming it as one 
commit the same interpretive error: treating the Bible as a collection of 
extractable promises rather than a covenant document with an actual 
addressee. Comparing Scripture with Scripture—Kings with Chronicles, 
where the same event and characters are in view—is the heartbeat of correct 
interpretation; application to our own day comes after that work, not in place 
of it. And there is no scholarship that can substitute for the one discipline 
available to every believer: knowing the content of God’s Word deeply 
enough that context becomes instinct. Daily reading builds that instinct; 
memorizing extended passages—whole chapters, even whole books, rather 
than scattered verses stripped from their settings—builds it faster than 
anything else we know. 



25 

One last detail in chapter nine quietly loads the gun for everything that 
follows. Among Solomon’s administrative arrangements we read that the 
surviving Amorites, Hittites, Perizzites, Hivites, and Jebusites—the peoples 
Israel had failed to drive out in Joshua’s day—were conscripted by Solomon 
as forced laborers (1 Kings 9:20–21). Rather than removing what God had 
commanded removed, Solomon chose to contain it, and to profit from it. It 
seemed shrewd; it was the same incomplete obedience that had haunted 
Israel since Judges, now institutionalized at the highest level. And it is no 
coincidence that when Solomon’s heart finally turned, it was turned by loves 
drawn from these very nations. A compromise contained is not a 
compromise defeated. We will watch that lesson detonate in the next chapter. 

Reflection & Discussion Questions 

1. Solomon prayed for foreigners a thousand years before the Great 
Commission, and Peter says those who were “not a people” are now the 
people of God. How does knowing that God’s heart for the nations runs 
from Genesis to Revelation change the way you read the Old 
Testament—and the way you see your own place in it? 

2. God’s response to the temple dedication focused on Solomon’s obedience, 
not the building’s magnificence—and Jeremiah later condemned those 
who chanted “the temple of the LORD” while ignoring the LORD of 
the temple. Where might religious loyalty or tradition be functioning as 
a substitute for obedience in your own life? 

3. Second Chronicles 7:14 was a covenant promise to Israel about the land 
of Israel, not a revival formula for modern nations. Is there a verse you 
have long claimed for yourself that you have never actually studied in its 
context? What would it take to check? 

4. Solomon contained the Canaanite peoples rather than removing them, and 
the contained compromise eventually captured his own heart. What is 
one thing in your life you have chosen to manage rather than remove—
and what is that decision quietly costing you? 



26 

Chapter Five 
1 Kings 10–11 

These two chapters sit side by side like a summit and a cliff. Chapter ten 
is the summit: the Queen of Sheba arrives from the ends of the known world 
to test Solomon with hard questions, and leaves breathless—”the half was 
not told me”—blessing not merely the king but the king’s God: “Blessed be 
the LORD your God who delighted in you to set you on the throne of Israel; 
because the LORD loved Israel forever, therefore He made you king, to do 
justice and righteousness” (1 Kings 10:9). Gold flows in by the ton; silver 
becomes as common in Jerusalem as stones; “King Solomon became greater 
than all the kings of the earth in riches and in wisdom” (1 Kings 10:23). For 
one shining moment, Israel is exactly what she was chosen to be—a witness 
nation whose visible blessing draws the peoples of the earth to praise the 
LORD, the very thing Solomon had prayed for at the temple dedication. And 
yet a careful reader feels a chill even here. The chapter counts Solomon’s 
accumulating horses, imported from Egypt, and his six hundred sixty-six 
talents of annual gold—and anyone who remembers Deuteronomy 17 knows 
that God’s law for Israel’s kings named three specific accumulations to avoid: 
many horses (especially from Egypt), much gold and silver, and many wives, 
“or his heart will be led astray.” By the end of chapter ten, Solomon has run 
through two of the three. Chapter eleven opens with the third. 

“King Solomon, however, loved many foreign women… from nations 
about which the LORD had told the Israelites, ‘You must not intermarry with 
them, because they will surely turn your hearts after their gods.’ Nevertheless, 
Solomon held fast to them in love” (1 Kings 11:1–2). Seven hundred wives, 
three hundred concubines—and the narrator’s verdict is exact: “As Solomon 
grew old, his wives turned his heart after other gods, and his heart was not 
fully devoted to the LORD his God, as the heart of David his father had 
been” (1 Kings 11:4). Notice the direction of the arithmetic. At the start of 
his reign, “Solomon loved the LORD” (1 Kings 3:3); by its end, Solomon 
loved many foreign women, and held fast to them. This is the potent power 
of affection: whether by love or by lust, when our affections are misdirected, 
both faith and witness are compromised—until the LORD Himself moves 
from closest friend to declared adversary, raising up Hadad, Rezon, and 
Jeroboam against the king He once appeared to twice. It would be easy to 
romanticize this—a filmmaker could make Solomon’s devotion to his wives 
sympathetic, even noble, and audiences would swoon. But neither an 
emotional tug nor sincerity of feeling is an indication of virtue; only what 
accords with God’s Word is. Is it wrong to love your wife faithfully, to listen 
to her, to respect her convictions? Yes—when doing so contradicts the Word 
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of God. Even the command to love our neighbor as ourselves is second to 
the command to love God with all our heart, soul, mind, and strength; every 
other devotion must be ordered by that one. Solomon likely told himself what 
many still say—that his influence would win them over, that a man of his 
wisdom could manage the risk. Every believer who has ever dated or married 
expecting to convert an unbelieving partner should hear the warning at full 
volume: why do we imagine we can do what the wisest man in the world 
could not? And Solomon contradicts a comfortable assumption while he is 
at it: he did not stray in the recklessness of youth and mellow with age. He 
fell when he was old. Gray hair is not a safeguard; only vigilance is—daily in 
the Word, praying without ceasing, humbly teachable to the end—because 
the moment we decide “this little sin is okay,” we have opened a chink in the 
armor at exactly the point our enemy is watching. 

Let us voice the question this chapter forces on every honest reader: if 
the wisest man who ever lived could not follow his own proverbs, what hope 
is there for the rest of us? Solomon himself wrote that the fear of the LORD 
is the beginning of wisdom (Proverbs 9:10)—so why couldn’t he finish in it? 
The hard answer is that wisdom, as knowledge and insight, is not by itself 
enough. Knowing the fear of the LORD and abiding in it are two different 
things, and between them stands the flesh. Romans 7 reads like Solomon’s 
autobiography written by another hand: “I do not understand what I do. For 
what I want to do I do not do, but what I hate I do… For I have the desire 
to do what is good, but I cannot carry it out” (Romans 7:15, 18). Every one 
of us can identify with that struggling man—we know what we ought to do, 
we say we love the LORD, and we war daily with sin in our thoughts, 
attitudes, and actions. Left to ourselves, no accumulation of wisdom would 
save us. “What a wretched man I am! Who will rescue me from this body 
that is subject to death? Thanks be to God, who delivers me through Jesus 
Christ our Lord!” (Romans 7:24–25). Solomon’s fall is disheartening precisely 
so that our hope will relocate—away from our own wisdom, however great, 
and onto the righteousness of Another. 

The chapter’s final movement sets up the rest of the book, and it does 
so with a torn cloak. The prophet Ahijah meets Jeroboam—one of 
Solomon’s own gifted officials, promoted by the king himself—on the road, 
tears a new cloak into twelve pieces, and hands him ten: God will tear the 
kingdom from Solomon’s line, leaving one tribe to David’s house “for the 
sake of My servant David and for the sake of Jerusalem” (1 Kings 11:32). 
Careful readers pause at the arithmetic—ten pieces to Jeroboam, one tribe to 
Rehoboam, makes eleven. Where is the twelfth? The pieces, we take it, 
represent the original twelve sons of Jacob (cf. 1 Chronicles 2:1). When the 
prophecy was fulfilled, only Judah formally remained loyal to David’s house 
(1 Kings 12:20)—the one tribe of the promise—but Benjamin, whose 
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territory contained Jerusalem itself, was in practice possessed by Rehoboam 
as well (2 Chronicles 11:12), so that the house of David effectively held two. 
And the “lopsided” division proves less lopsided still: the priests and Levites 
abandoned their pasturelands in the north and migrated to Judah when 
Jeroboam rejected them, and people “from every tribe of Israel who set their 
hearts on seeking the LORD” followed them south (2 Chronicles 11:13–17), 
with large numbers coming over in later reigns as well (2 Chronicles 15:9). 
Ten tribes against one looks like a rout—until you remember whose favor 
rested where. One tribe with the LORD is greater than ten without Him; the 
southern kingdom would outlast the northern by roughly a century and a half. 
“If God is for us, who can be against us?” (Romans 8:31). “I will not fear 
though tens of thousands assail me on every side” (Psalm 3:6). 

But the deepest theology in this chapter hides in the fine print of God’s 
offer to Jeroboam: “if you listen to all that I command you and walk in My 
ways… then I will be with you and build you an enduring house as I built for 
David” (1 Kings 11:38). Set that beside the promise to David in 2 Samuel 
7—”When he does wrong, I will punish him… But my love will never be 
taken away from him… Your house and your kingdom will endure forever 
before me”—and the difference leaps off the page. Jeroboam’s promise was 
conditional; David’s was unconditional. One depended on a man’s obedience 
to the Law; the other depended on God’s faithfulness to His covenant. That 
single difference is an ocean: it is the difference between right standing with 
God by works and right standing with God by grace. Jeroboam would fail his 
condition almost immediately and become the byword by which every evil 
king after him is measured—a standing exhibit of human depravity and the 
failure of free will to meet God’s requirements, “for no one will be declared 
righteous in God’s sight by the works of the law” (Romans 3:20). Meanwhile 
God Himself kept the lamp of David’s line burning, through every unworthy 
heir, until it found its eternal fulfillment in Christ. Our hope, like Israel’s, 
rests not on a conditional covenant but an unconditional one—on what God 
has sworn to do, not on what we can manage to perform. And one last mirror 
before we leave Solomon: when word of Ahijah’s prophecy reached him, 
Solomon tried to kill Jeroboam (1 Kings 11:40)—exactly as Saul, told the 
kingdom would go to a gifted young subordinate, tried to kill David. The 
man who began as the anti-Saul ended playing Saul’s part, fighting God’s 
announced verdict instead of humbling himself under it. Pride and insecurity 
are two sides of the same mountain of spiritual failure, and the only counter 
to the slope is constant vigilance to remain humble and honor the LORD—
in our morning prayers, in our evening prayers, and in every awkward public 
moment in between where giving God the credit costs us something. 

Reflection & Discussion Questions 
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1. Solomon’s fall came through legitimate affections wrongly ordered—he 
“held fast in love” to what God had forbidden. What affection in your 
own life, good in itself, is currently competing hardest with your devotion 
to God—and how would you know if it started winning? 

2. Solomon fell when he was old, not young. What safeguards are you 
building now for seasons of life when vigilance will feel least necessary—
success, maturity, retirement? 

3. This chapter connects Solomon’s failure to Romans 7: knowing the good 
is not the same as doing it. Where do you most feel that gap in your own 
life right now, and how does “thanks be to God through Jesus Christ our 
Lord” actually meet you there? 

4. God’s promise to Jeroboam was conditional; His promise to David was 
unconditional—works versus grace. When you examine your own sense 
of standing before God, which covenant are you functionally living 
under? What would change if you fully believed the unconditional one? 
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Chapter Six 
1 Kings 12–14 

The kingdom tears in a single conversation. Rehoboam travels to 
Shechem to be confirmed as king, and the assembled tribes make one request: 
lighten the yoke your father laid on us. The elders who had served Solomon 
counsel exactly that—serve the people today and they will serve you always. 
Rehoboam’s contemporaries, the young men he had grown up with, counsel 
the opposite: threaten them with scorpions where your father used whips. 
Rehoboam takes his friends’ advice, the north explodes—”What share do we 
have in David?”—his forced-labor chief is stoned to death, and ten tribes 
crown Jeroboam. It reads like a case study in foolish leadership until the 
narrator drops in the sentence that reframes everything: “So the king did not 
listen to the people; for it was a turn of events from the LORD, that He 
might establish His word, which the LORD spoke through Ahijah” (1 Kings 
12:15). And when Rehoboam musters an army to take the north back by 
force, God halts him through the prophet Shemaiah with the same 
explanation: “return every man to his house, for this thing has come from 
Me” (1 Kings 12:24). Rehoboam’s folly was real and culpable—and it was 
also, simultaneously, the instrument of a sovereign decree announced a 
chapter earlier. Scripture holds both without embarrassment. God is 
sovereign over the affairs of men, and His will prevails every time, even 
through the free, foolish choices of kings; some “bad” things happen 
precisely because they are “from the LORD,” and such things we must learn 
to accept humbly rather than fight, as Rehoboam, to his credit in this one 
instance, did. 

Three times in these chapters, in fact, a servant of the LORD comes to 
grief through wrong advice, and the pattern is worth laying out plainly. 
Rehoboam followed the foolish counsel of his friends over his father’s 
seasoned advisers, and lost ten tribes. Jeroboam followed counsel that led to 
golden calves at Bethel and Dan, and lost his dynasty. And a man of God—
the anonymous prophet of chapter 13—listened to the words of a fellow 
prophet over the direct command God had given him, and lost his life. In 
each case the advice seemed plausible, even shrewd, at the moment it was 
given; in each case its one fatal flaw was that it disregarded or dishonored the 
LORD. Seeking counsel is not wrong—”in the multitude of counselors there 
is safety” (Proverbs 11:14)—but failing to seek, and to prioritize, the LORD’s 
counsel is both wrong and dangerous. It is in our desperation that we grab at 
any counsel promising a favorable outcome; we even imagine the Lord spoke 
when He did not, reasoning our way to hasty conclusions, because we fear 
people and precarious circumstances more than we fear God. The remedy 
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has not changed: “Seek first the kingdom of God and His righteousness” 
(Matthew 6:33). 

Jeroboam’s version of this failure deserves a closer look, because it is 
the sin that will echo through every remaining chapter of the northern 
kingdom’s history. God had made him an extraordinary offer—an enduring 
house like David’s, conditioned on obedience (1 Kings 11:38). But Jeroboam 
ran the political calculation instead: if the people keep going up to Jerusalem 
to worship, their hearts will drift back to the house of David, “and they will 
kill me” (1 Kings 12:27). So he consulted his advisers and built an 
alternative—two golden calves, at Bethel and Dan, with the chillingly familiar 
liturgy, “behold your gods, O Israel, that brought you up from the land of 
Egypt,” plus his own priesthood, his own festival, his own dates. Worship of 
the LORD, more or less, minus the inconvenience; religion redesigned 
around the security of the king. Notice what was really happening 
underneath: Jeroboam’s heart was already bent toward disobedience, and it 
was simply waiting for a plausible idea to authorize what it had decided to 
do. The counsel of his advisers was not the cause of his sin; it was the excuse 
for it. God had staked him an enduring dynasty, and Jeroboam would not 
trust the promise for a single pilgrimage season. 

The strange, unsettling story of chapter 13 makes the same point at the 
level of a single soul, and we confess we have read it over and over because 
it disturbed us—as it should disturb every reader. A man of God from Judah 
confronts Jeroboam’s altar at Bethel with real courage, refuses the king’s 
hospitality on the strength of God’s explicit command—”You must not eat 
bread or drink water or return by the way you came”—and starts home 
obedient. Then an old prophet of Bethel rides after him with a claim of newer 
revelation: “I too am a prophet, as you are. And an angel said to me by the 
word of the LORD: ‘Bring him back with you…’” And the text adds, flatly, 
devastatingly: “But he was lying to him” (1 Kings 13:18). The man of God 
goes back, eats, and is killed by a lion on the road for his disobedience. Why 
did he believe the old man? Because he was older? A prophet of longer 
experience? Perhaps simply because he was hungry, and a heart that wants to 
be released from a command will accept nearly any voice that offers the 
release—the same readiness we just watched in Jeroboam. But whatever the 
reason, the lesson stands with uncomfortable clarity: any message that 
conflicts with what God has already revealed is false, whatever the 
credentials, age, or sincerity of the messenger. The man from Judah had a 
direct word from God; no secondhand angel report could outrank it. We are 
in the same position with our Bibles. God has spoken, and the revelation is 
written; when a “new” word arrives—from a pulpit, a bestseller, a movement, 
a feeling—it is to be examined against what is already given, and rejected 
without apology if it conflicts. The dilemma, then as now, is that people 
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cannot test what they do not know: most Christians have simply not read the 
Book they claim as their authority, and so when a confident new message 
comes along, they follow it—as Eve followed the first voice in history to ask, 
“Did God actually say…?” (Genesis 3:1). Ignorance was no excuse for the 
man of God, and deception was no excuse either. “Sanctify them by the truth; 
your word is truth” (John 17:17). 

These chapters also give us another chance to practice reading Kings 
alongside Chronicles, and the payoff here is substantial. The Kings account 
leaves Rehoboam a fairly flat failure; 2 Chronicles 10–12 supplies the fuller 
arc. Rehoboam actually governed well at first—and it was precisely “when 
Rehoboam was firmly established and strong” that “he abandoned the Law 
of the LORD, and all Israel followed him” (2 Chronicles 12:1). Strength, not 
weakness, was his undoing, as it had been his father’s. And when God sent 
Shishak of Egypt as judgment and Shemaiah delivered the indictment—”You 
have abandoned me, so I am abandoning you to Shishak”—Rehoboam and 
his leaders did something his father is never recorded doing: they humbled 
themselves and said, “The LORD is right in doing this to us.” And God 
relented from full destruction, “because Rehoboam humbled himself… 
indeed, there were still some good things in Judah” (2 Chronicles 12:6–12). 
Judgment tempered by repentance, sovereignty answered by humility—the 
whole theology of these books in miniature, and invisible if we read Kings 
alone. 

One last word, because chapter 13 is finally a story about testing—and 
Jeroboam’s response to his own tests closes the reading on a warning: even 
after the altar split and his hand withered and was healed, “Jeroboam did not 
turn from his evil way” (1 Kings 13:33). God’s tests are meant to strengthen 
faith, but the same test that softens one heart entrenches another. Testing did 
not end with the Old Covenant; Jesus Himself was tested in the wilderness 
and in Gethsemane, and “learned obedience from what he suffered” 
(Hebrews 5:8). So we should not expect exemption, nor scheme for escape, 
but ask instead to respond rightly—for “no discipline seems pleasant at the 
time, but painful. Later on, however, it produces a harvest of righteousness 
and peace for those who have been trained by it” (Hebrews 12:11). And the 
training, in our experience, begins where this chapter has pointed all along: 
saturating our lives in God’s Word until His prior revelation is so familiar 
that no hungry moment, no plausible adviser, and no lying angel can talk us 
out of it. 

Reflection & Discussion Questions 

1. Rehoboam, Jeroboam, and the man of God all followed advice that seemed 
reasonable and all suffered for it, because the advice disregarded the 
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LORD. Whose counsel are you most inclined to accept uncritically—and 
how do you currently test advice against God’s Word before acting on 
it? 

2. The man of God was deceived by someone older, more experienced, and 
claiming fresh revelation. Have you ever accepted a spiritual claim mainly 
because of the credibility of the person making it? What would examining 
it against Scripture have looked like? 

3. Jeroboam’s heart was already bent toward disobedience, so his advisers’ 
scheme simply authorized what he wanted to do. When you seek counsel, 
are you genuinely open to correction—or shopping for permission? 

4. Chronicles reveals that Rehoboam fell “when he was firmly established 
and strong,” yet humbled himself under God’s rebuke and was spared 
full judgment. When has God’s discipline actually turned you around—
and what made you willing, in that moment, to say “the LORD is right 
in doing this”? 
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Chapter Seven 
1 Kings 15–17 

These chapters carry us at speed through two generations of kings—
and then stop dead in front of one man standing before Ahab, announcing 
that the sky is about to close. But the speed of the annals is itself instructive, 
so we should not rush past it. In the south, Abijam reigns briefly and badly, 
“yet for David’s sake the LORD his God gave him a lamp in Jerusalem” (1 
Kings 15:4)—the unconditional covenant quietly holding the dynasty in place 
through an unworthy heir, exactly as promised. Then comes Asa, who “did 
what was right in the eyes of the LORD, as his father David had done,” 
deposing his own grandmother for her Asherah pole. In the north, 
meanwhile, the throne changes hands like a stolen purse: Nadab assassinated 
by Baasha, Baasha’s house exterminated under Elah, Elah murdered drunk 
by Zimri, Zimri dead by his own hand within seven days, Omri prevailing 
over Tibni—five dynasties’ worth of blood inside a few verses, every reign 
measured by the same refrain: he walked in the way of Jeroboam, and in his 
sin which he made Israel to sin. This same observation about the two 
kingdoms’ methods of government is on full display here: government by 
selfishness devours itself. 

Asa deserves a longer look than 1 Kings gives him, and once again 
Chronicles supplies it—three full chapters (2 Chronicles 14–16) that 
complicate the tidy portrait. The Asa of his early years is magnificent: facing 
a Cushite army of a million men, he prays, “LORD, there is no one like you 
to help the powerless against the mighty. Help us, LORD our God, for we 
rely on you,” and God routs the invaders. But 1 Kings 15:23 contains a quiet, 
odd detail—”in the time of his old age he was diseased in his feet”—and 
Chronicles explains what it is doing there. Late in his reign, threatened by 
Baasha, Asa stripped the temple treasuries to purchase a military alliance with 
Ben-hadad of Aram. It worked, politically. And God sent the seer Hanani 
with a devastating assessment: “Because you relied on the king of Aram and 
not on the LORD your God… Were not the Cushites and Libyans a mighty 
army…? Yet when you relied on the LORD, he delivered them into your 
hand. For the eyes of the LORD range throughout the earth to strengthen 
those whose hearts are fully committed to him. You have done a foolish 
thing” (2 Chronicles 16:7–9). Asa’s response was worse than his sin: he 
imprisoned the prophet and oppressed some of the people—and when 
disease struck his feet, “even in his illness he did not seek help from the 
LORD, but only from the physicians” (2 Chronicles 16:12). The man who 
once relied on God against a million soldiers would not rely on Him against 
his own feet. 
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Here, then, is the third king in a row—Solomon, Rehoboam, now 
Asa—whose latter years were worse than his former years, and the pattern 
has stopped being coincidence and become a warning aimed directly at us. 
Those of us who began well in the faith are precisely the ones tempted to 
grow cavalier with age—more casual in the Word, less watchful against sin, 
coasting on the memory of earlier reliance. Scripture refuses us that comfort. 
“In your struggle against sin, you have not yet resisted to the point of 
shedding your blood” (Hebrews 12:4). Ezekiel presses harder still: if a 
righteous person turns and trusts in their former righteousness while doing 
evil, “none of the righteous things that person has done will be remembered” 
(Ezekiel 33:13)—present trajectory, not past record, is what the warning 
addresses. The call of the New Testament is to a persevering faith: “You need 
to persevere so that when you have done the will of God, you will receive 
what he has promised” (Hebrews 10:36). And yet—this must be said in the 
same breath—our perseverance is not the ground of our hope. We persevere 
from grace, not for it; our salvation rests on what Christ has accomplished, not 
on the consistency of our finishing (Ephesians 2:8–9; 1 Peter 1:3–5). “We do 
not belong to those who shrink back and are destroyed, but to those who 
have faith and are saved” (Hebrews 10:39). Perseverance is how genuine faith 
shows itself, to ourselves and to everyone watching—which is why Paul’s 
deathbed inventory, not Asa’s, is the one to covet: “I have fought the good 
fight, I have finished the race, I have kept the faith” (2 Timothy 4:7). 

Then the narrative slows, because the northern kingdom has reached a 
new floor. Omri’s son Ahab “did more evil in the eyes of the LORD than 
any of those before him”—he “considered it trivial to commit the sins of 
Jeroboam,” married Jezebel daughter of Ethbaal king of the Sidonians (a 
royal name that means, tellingly, “with Baal”), and installed Baal worship as 
the religion of the state (1 Kings 16:30–33). Baal was the Phoenician god of 
rain and fertility—rain being what makes land fertile—and into that setting 
steps Elijah the Tishbite, unannounced, with a proclamation aimed straight 
at Baal’s job description: “As the LORD, the God of Israel, lives, before 
whom I stand, surely there shall be neither dew nor rain these years, except 
by my word” (1 Kings 17:1). If Baal is a true god, let him bring rain; the God 
of Israel decrees drought. The contest of chapter 18 has already begun; it will 
simply take three rainless years for everyone to realize it. 

And then God does something with His prophet that ought to astonish 
us: with the brook at Kerith dried up, He sends Elijah to Zarephath—in 
Sidon. The heart of Baal’s own territory, Jezebel’s homeland. There Elijah 
finds a widow gathering sticks to cook a last meal for herself and her son 
before they die; the drought, evidently, has ravaged Baal’s country too, and 
Baal has done nothing for his own. Elijah asks her for the bread first, with a 
promise attached: “The jar of flour will not be used up and the jug of oil will 
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not run dry until the day the LORD sends rain on the land” (1 Kings 17:14). 
Everything hangs on whether she will believe a foreign prophet of a foreign 
God with her last handful of flour—her own god having already failed her—
and she does, and for some three years the LORD who out-supplies the 
fertility god feeds a Gentile widow in Baal’s hometown. Why her? In a 
drought that severe, there were surely starving widows throughout Israel—
Jesus Himself would later make exactly that point, to the fury of His hearers 
in Nazareth. Perhaps God was teaching Elijah, before Carmel, that He is not 
only the God of Israel but of all peoples, having mercy on whom He will 
have mercy (Exodus 33:19)—the same heart for the foreigner we found in 
Solomon’s dedication prayer. 

Then, having sustained the widow’s son through the famine, God 
permits him to die—and we should let the difficulty of that stand at full 
height. Why would the LORD take the son of a woman who was faithfully 
sheltering His prophet? Her anguished question to Elijah, and Elijah’s own 
raw complaint to God, are both preserved for us without censure. And God 
answers: the boy is restored—the first recorded raising of the dead in all of 
Scripture—and the widow’s response tells us what the whole ordeal had been 
accomplishing: “Now I know that you are a man of God and that the word 
of the LORD from your mouth is the truth” (1 Kings 17:24). Now I know. 
She had housed the prophet, eaten the miraculous bread, and still, it seems, 
served him from something short of settled conviction; it was through the 
calamity and its reversal that acknowledgment became faith. We will not 
always understand why God initiates or allows calamity to touch us or those 
we cherish. But this story teaches us to obey and trust Him inside the mystery: 
He knows what He is doing, nothing takes Him by surprise, and He is at 
work bringing everything to a good conclusion in keeping with His unfailing 
promises—”and we know that all things work together for good to those 
who love God, who are called according to His purpose” (Romans 8:28). The 
widow of Zarephath met, in her own house, the God who would one day 
announce: “I am the Living One; I was dead, and now look, I am alive for 
ever and ever! And I hold the keys of death and Hades” (Revelation 1:18). 

Reflection & Discussion Questions 

1. Solomon, Rehoboam, and now Asa all declined in their latter years—Asa 
refusing to rely on the God who had once routed a million-man army for 
him. What does “reliance on the LORD” concretely look like in your 
current season, and where have alliances, resources, or professionals 
quietly replaced it? 

2. Asa responded to Hanani’s rebuke with imprisonment and rage rather than 
the humility his son’s generation would need. How do you typically 
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receive correction that exposes your misplaced trust—and what would 
receiving it well look like? 

3. God sent Elijah to a Gentile widow in Baal’s own territory, and Jesus later 
cited her to show God’s mercy crossing every boundary. Who is outside 
the circle you instinctively expect God’s grace to operate in—and what 
would change if you took this story seriously? 

4. The widow served Elijah for years, yet only said “now I know” after her 
son died and was restored. Has a calamity ever moved you from 
acknowledging God to actually trusting Him? How does Romans 8:28 
function for you—as a cliché, or as a conviction? 
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Chapter Eight 
1 Kings 18–20 

Mount Carmel is one of the most cinematic scenes in the Bible, and it 
deserves to be savored in its details. Three rainless years have passed. Elijah 
shows himself to Ahab—who greets him, with no evident irony, as “you 
troubler of Israel”—and proposes a contest on the mountain: two altars, two 
bulls, no fire. “The god who answers by fire—he is God.” The choice of test 
is not arbitrary; Baal was worshiped as the god of storm and lightning as well 
as rain, so his four hundred fifty prophets are being invited to compete on 
their own event. They accept, and spend the morning and afternoon crying 
out, dancing, and slashing themselves while Elijah taunts them—perhaps 
your god is deep in thought, or busy, or traveling, or asleep. Nothing. “No 
one answered; no one paid attention.” Then Elijah repairs the LORD’s altar 
with twelve stones—twelve, pointedly, for a nation pretending to be ten—
and does something magnificent with the scarcest commodity in a drought: 
he drenches the offering with water, twelve large jars of it, until it fills the 
trench, so that anything less than an all-consuming answer will be impossible 
to credit. His prayer takes about thirty seconds. The fire of the LORD falls, 
consumes the sacrifice, the wood, the stones, the soil, and licks up every drop 
of water in the trench. The people fall on their faces: “The LORD—he is 
God! The LORD—he is God!” The prophets of Baal are slaughtered at the 
Kishon, and then—the final, crowning humiliation of the rain-god on his 
own mountain—comes the sound of a heavy rain, a sky black with clouds, a 
torrential downpour ending the drought at the word of the LORD’s prophet. 
When God works, He works magnificently, leaving no room for doubt. And 
the question His magnificence puts to us is uncomfortably direct: if the 
LORD is God—and He is—why is our devotion so anemic? Why do we 
spend our best energies making a temporary life work for us, chasing self-
interest with a diluted worship on the side? If the LORD alone is God, let us 
worship Him as God—without hesitation, embarrassment, or distraction. 

But we must press a question into the triumph that most readings hurry 
past: what, exactly, did Carmel change? The people’s cry—”The LORD, he 
is God!”—is true, and Satan himself could say it. What is missing from it is 
the thing Israel said at Mizpah in Samuel’s day, when revival was real: “We 
have sinned against the LORD” (1 Samuel 7:6). There is acknowledgment at 
Carmel; there is no confession. And Elijah seems not to have noticed the 
difference—he outruns Ahab’s chariot to Jezreel, apparently expecting the 
fire and the rain to finish the work, perhaps expecting even Jezebel to bow. 
Instead Jezebel sends a death threat, and the prophet who faced down eight 
hundred fifty pagan prophets and a king flees for his life, collapses under a 
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broom tree, and asks to die: “It is enough; now, O LORD, take my life” (1 
Kings 19:4). Awe, it turns out, is not repentance. People may be astonished 
by a display of power and remain unchanged by it—precisely what Jesus said 
a millennium later: “If they do not listen to Moses and the Prophets, they will 
not be convinced even if someone rises from the dead” (Luke 16:31). Hearts 
are not changed by wind, earthquake, or fire. They are changed when the 
voice of God reaches them. 

Which is exactly the lesson God stages for His exhausted prophet at 
Horeb. First, tenderness: an angel, food, and sleep—twice—before a single 
word of correction; God does not despise a burned-out servant. Then the 
forty days’ journey to the mountain of God (a trip of about eleven days, 
Deuteronomy 1:2 tells us—the wandering echo of a faithless generation is 
hard to miss), and the question: “What are you doing here, Elijah?” Like the 
question to Adam in the garden—”Where are you?”—God is not asking for 
information; the answer will reveal the heart of the one questioned. And 
Elijah’s answer is self-justifying and despairing at once: I alone am left, and 
they seek my life. So God gives him the demonstration: a wind that tears 
mountains, an earthquake, a fire—and the LORD was not in them—and then 
a still, small voice, a gentle whisper. The very power Elijah had counted on 
to convert a nation had converted no one; the whisper is God showing His 
prophet how hearts are actually reached. And then the question comes a 
second time, word for word: “What are you doing here, Elijah?” A second 
chance to answer differently. Elijah repeats himself, verbatim—
circumstances and emotions still clouding his judgment, still fearing Jezebel 
more than trusting the God whose fire he had just seen fall. So the LORD 
gives him his final commission: anoint Hazael, anoint Jehu, and anoint Elisha 
“to succeed you as prophet.” The work will pass to other hands. It is a 
sobering moment—faithful, mighty Elijah, effectively handing in his office 
because he could not see past his despair—and a comforting one, because 
God’s rebuke is wrapped in two mercies. First, the correction of Elijah’s self-
pitying arithmetic: “Yet I reserve seven thousand in Israel—all whose knees 
have not bowed down to Baal” (1 Kings 19:18). He was never alone; God 
always keeps a remnant. Second, the deeper reassurance beneath it: the work 
of redemption that God purposed from the beginning will not be stopped by 
the unfaithfulness of His people or even the backsliding of His best servants. 
His plan does not depend on us—and that is not an insult; it is our hope. 
Meanwhile, let us not be weary in doing good, “for at the proper time we will 
reap a harvest if we do not give up” (Galatians 6:9)—running the race set 
before us, “looking unto Jesus, the author and finisher of our faith” (Hebrews 
12:1–2), rather than looking at Jezebel. 

Chapter twenty then hands us a genuine puzzle, and we should feel its 
strangeness. Ben-hadad of Aram besieges Samaria with thirty-two allied kings 
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and an army so vast he boasts that its dust could not fill the handfuls of his 
soldiers—and God, through an unnamed prophet, twice delivers wicked 
Ahab and routs the Arameans. Why would God fight for one of the most 
evil kings Israel ever had? Was Ahab more righteous than Ben-hadad? It is 
better to say that Ben-hadad was more directly blasphemous: his advisers had 
explained the first defeat by claiming Israel’s God was “a god of the hills” 
and not of the valleys—an insult aimed at the Name itself—and God’s stated 
reason for the second rout answers it precisely: “Because the Arameans think 
the LORD is a god of the hills and not a god of the valleys, I will deliver this 
vast army into your hands, and you will know that I am the LORD” (1 Kings 
20:28). Ultimately the battle was never about how good Ahab was or how 
bad Ben-hadad was; it was about God’s Name—His reputation, His honor, 
His glory—which He will defend, if need be, through unworthy instruments. 
That reframing reaches all the way into our own praying and serving: rather 
than laboring to establish our worth to God, our business is to be forever 
elevating His worth. And the chapter’s sting comes at the end: Ahab, handed 
a victory he did nothing to deserve, spares Ben-hadad for commercial 
concessions—repeating, at the moment of triumph, the very sin of 
incomplete obedience that undid Saul with Agag—and a prophet meets him 
on the road with the verdict: “You have set free a man I had determined 
should die. Therefore it is your life for his life.” Grace received and 
immediately squandered: Ahab has one more chapter to run, and we will 
watch the sentence land. 

Reflection & Discussion Questions 

1. Elijah soaked the sacrifice with twelve jars of scarce water so that only God 
could get the credit. Where in your own life are you tempted to keep the 
outcome explainable—hedged enough that your own effort could 
account for it—rather than trusting God with an unmistakable answer? 

2. The crowd at Carmel said “The LORD, he is God” but never “we have 
sinned,” and nothing changed. What is the difference in your own life 
between being moved by God’s power and actually repenting before 
Him? Which happens more often? 

3. God met Elijah’s burnout with food and sleep before any word of 
correction, then spoke in a whisper rather than the fire. What does this 
reveal about how God handles His exhausted servants—and how might 
it reshape the way you handle your own seasons of despair, or someone 
else’s? 

4. God delivered wicked Ahab twice because Ben-hadad had insulted His 
Name—the battle was about God’s glory, not either king’s merit. How 
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would it change your prayers if their deepest aim shifted from 
establishing your case before God to elevating His worth? 
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Chapter Nine 
1 Kings 21–22 

The book that began with the glory of Solomon ends with a stolen 
vineyard, a lying spirit, and a random arrow—and with two of the most 
surprising verdicts on the human heart anywhere in Scripture. 

Naboth’s vineyard sits beside Ahab’s palace in Jezreel, and Ahab wants 
it for a vegetable garden. He offers a fair price or a better vineyard in trade; 
Naboth refuses—not out of stubbornness but conviction, since the Law 
forbade an Israelite to permanently alienate his family’s ancestral inheritance: 
“The LORD forbid that I should give you the inheritance of my ancestors.” 
And Ahab, king of Israel, victor over Ben-hadad, goes home, lies on his bed, 
turns his face to the wall, and refuses to eat. It is an almost comically childish 
portrait, and it is deliberate: this most wicked of kings is, up close, a man of 
weak character—sullen, easily intimidated, pliable. Which matters, because 
the strong character in the palace belongs to Jezebel, perhaps the most evil 
woman in Scripture, and a weak man beside a strong, ungodly spouse rarely 
holds his ground. There is a sobering word here about the sheer influence a 
spouse wields over a life—for good or for ruin—and an honest confession 
worth passing along: many of us, when we married, had lists of what we 
wanted in a husband or wife on which “God-fearing” did not appear at the 
top, or at all. These are things we learn as we mature in Christ; happily, 
Scripture also teaches that it is never too late to reorder them. 

What Jezebel does next is more chilling than open violence would have 
been, because of how carefully lawful it looks. She writes letters in Ahab’s 
name proclaiming a fast—a context of heightened religious seriousness, 
where an accusation of blasphemy would land hardest—and seats “two 
worthless men” opposite Naboth to testify that he cursed God and the king. 
Two, not one: Jezebel, the Baal-worshiping Sidonian, evidently knew the Law 
of Moses well enough to satisfy its evidentiary rule that no one may be put 
to death on the testimony of a single witness (Deuteronomy 17:6; 19:15). She 
used a good law to do evil—wrapped a murder in the forms of justice and 
piety, and had a faithful man stoned by his own neighbors. Before we file that 
under villainy we could never touch, we should sit with the uncomfortable 
general truth it exposes: the Word of God can be used rather than obeyed. 
Jesus indicted the Pharisees for exactly this—their Corban tradition deployed 
the language of devotion to God to nullify the command to honor father and 
mother: “Thus you nullify the word of God by your tradition… And you do 
many things like that” (Mark 7:13). Nor does sincerity sanitize the practice; a 
good motive does not make a wrong handling of Scripture right. Teachers in 
every generation—including well-known ones in our own, sometimes 
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pleading the loving character of God as their warrant—have selected verses 
to serve conclusions already reached, dismissed the “letters from two 
thousand years ago” when they proved inconvenient, and slid, as false 
teaching reliably slides, from one revision to the next. The safeguard has not 
changed since Paul named it: “Do your best to present yourself to God as 
one approved, a worker… who correctly handles the word of truth” (2 
Timothy 2:15). Let us be wary—first of all in ourselves—of ever making 
God’s Word the servant of our interests rather than the master of them. 

Elijah meets Ahab in the stolen vineyard with a sentence of annihilation 
against his whole house—and then comes the first surprise. The narrator has 
just rendered the most damning verdict in the book: “There was no one like 
Ahab, who sold himself to do wickedness in the sight of the LORD, urged 
on by Jezebel his wife” (1 Kings 21:25). And this man tears his clothes, puts 
on sackcloth, fasts, and goes about mourning. And God says to Elijah: “Have 
you noticed how Ahab has humbled himself before me? Because he has 
humbled himself, I will not bring this disaster in his day, but I will bring it on 
his house in the days of his son” (1 Kings 21:29). The worst king Israel ever 
had humbles himself, and God—without canceling the judgment—relents in 
real measure. Here is Psalm 51:17 demonstrated at the far edge of the moral 
map: “The sacrifices of God are a broken spirit; a broken and a contrite 
heart—these, O God, You will not despise.” We will see it again with the 
worst king Judah ever has, Manasseh, before this volume is done. And one 
wonders what more mercy might have followed if Ahab had gone further—
if the sackcloth had become the actual removal of Baal from Israel. It did 
not; the humility was real and it was partial. But even partial humility met real 
mercy, and that should recalibrate our theology of both. God’s grace is not a 
wage paid to the qualified; if it were, none of us would draw it. Scripture is 
blunt about our unassisted trajectory: “there is no one who seeks God, not 
even one” (Romans 3:11); we “were dead in trespasses and sins” (Ephesians 
2:1). Even Adam, freer than any of us and unfallen, chose against God—and 
afterward it was God who came looking for Adam, not Adam for God. 
Fairness would condemn us all; grace found us. The God who noticed Ahab’s 
sackcloth is the God who noticed us. 

Chapter twenty-two closes the book with Ahab’s final campaign, and it 
opens with a scene that belongs beside chapter 13’s lying prophet in our 
permanent file on discernment. Ahab wants Ramoth-gilead back from Aram; 
Jehoshaphat, the good king of Judah, is visiting, and agrees to the joint 
campaign—but asks, first, to “seek the counsel of the LORD.” Ahab 
produces four hundred prophets, all on message: “Go, for the Lord will give 
it into the king’s hand.” Jehoshaphat’s instincts twitch—”Is there no longer 
a prophet of the LORD here whom we can inquire of?”—and Ahab admits 
there is one more, Micaiah son of Imlah, “but I hate him, because he never 
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prophesies anything good about me.” Micaiah is fetched, ironically parrots 
the majority report until Ahab himself demands the truth, and then delivers 
it: Israel scattered on the hills like sheep without a shepherd, and a vision of 
the heavenly throne room in which a lying spirit is permitted to entice Ahab 
to his death through the mouths of his own prophets. It is a hard passage, 
and it teaches a hard truth we met in the Samuel volume with the census: 
God can sovereignly employ even deceiving agents to accomplish His 
announced judgment, permitting what He does not directly cause. Ahab jails 
Micaiah, disguises himself in the battle so that the prophecy cannot find 
him—and a certain man draws his bow “at random,” and the arrow finds the 
seam in the king’s armor. The dogs lick his blood at the pool of Samaria, 
according to the word of the LORD. You can hate the prophet, silence the 
prophet, and disguise yourself against the prophecy; you cannot outmaneuver 
the word of the LORD. Four hundred agreeable voices could not save Ahab 
from the one true one—and the ratio is permanent instruction for every 
generation that prefers its prophets encouraging and plural. 

Jehoshaphat survives the battle—Chronicles tells us he cried out to the 
LORD as the enemy closed in, and God drew them away—but his cameo 
leaves us with one final caution. This genuinely good king had one persistent 
blind spot: alliance with the ungodly kings of Israel. It nearly cost him his life 
at Ramoth-gilead; it later cost him his fleet, when he partnered with Ahab’s 
son Ahaziah to build trading ships and the prophet Eliezer announced, 
“Because you have made an alliance with Ahaziah, the LORD will destroy 
what you have made”—and the ships were wrecked at Ezion-geber before 
they ever sailed (2 Chronicles 20:35–37; the brief notice in 1 Kings 22:48–49 
records his refusal of a second joint venture after the first lay in splinters). 
Perhaps Jehoshaphat believed his influence would lift his brother kings 
toward a right faith. It is the same calculation we examined in Solomon’s 
marriages, and it fails the same way: partnership does not sanctify the ungodly 
partner nearly as reliably as it corrupts the godly one. “Do not be unequally 
yoked together with unbelievers” (2 Corinthians 6:14) is not advice; it is 
command—and the fact that we think our case will be the exception is often 
the first evidence that the corruption has already begun. 

Reflection & Discussion Questions 

1. Jezebel used the Law’s own two-witness rule to murder an innocent man, 
and the Pharisees used devotion language to nullify God’s command. 
Where might you be using Scripture to authorize what you have already 
decided—rather than letting it overrule you? 

2. God showed measurable mercy to the worst king in Israel’s history because 
of real but partial humility. What does Ahab’s sackcloth teach you about 
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how God responds to imperfect repentance—and what might fuller 
repentance have looked like, for him and for you? 

3. Ahab kept four hundred prophets who told him what he wanted to hear 
and hated the one who told him the truth. Who in your life has 
permission to say what you do not want to hear—and when did you last 
actually change course because of them? 

4. Jehoshaphat was a good king whose recurring weakness was alliance with 
the ungodly, apparently hoping to influence them for good. Where is the 
line, in your experience, between engaging unbelievers with love and 
yoking yourself to them in partnership—and which side of it are you 
currently on? 
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CONCLUSION TO PART ONE  

We began this book with a kingdom at its zenith—one throne, one 
temple, wisdom that drew queens across deserts, gold beyond counting—and 
we end it with two kingdoms, a state religion of golden calves in the north, 
Baal enthroned beside it, and the blood of Israel’s king licked by dogs at the 
pool of Samaria. The distance between those two pictures was traveled in a 
single century, and every step of it is traced by the narrator to a single cause. 
Not economics, not geopolitics, not bad luck: disobedience to the revealed 
will of God. Solomon’s heart turned, and the kingdom tore. Jeroboam’s fear 
calculated, and the north was catechized into idolatry. Rehoboam grew 
strong, and abandoned the Law. Asa stopped relying. Ahab sold himself. The 
forms of government varied—oppression, autocracy, convenience, policy, 
selfishness—and the outcome did not, because every form of human 
government fails when it excludes the sovereignty of God. 

But that is only the story of the thrones on earth, and 1 Kings has been 
telling a second story the whole time. Above the succession and the 
assassinations sits a throne that never changed hands, and from it God 
governed every chapter we have read: tearing the kingdom by His word 
through Ahijah, halting Rehoboam’s civil war by His word through 
Shemaiah, feeding a Gentile widow through drought, answering by fire on 
Carmel, reserving seven thousand knees that never bowed, sending one true 
voice against four hundred false ones, and steering a random arrow through 
the seam of a disguised king’s armor. Not one king could resist His purposes; 
the most powerful men of the age were instruments in the hand of the King 
they refused to acknowledge. And through it all, for the sake of His servant 
David, He kept a lamp burning in Jerusalem—not because David’s heirs 
deserved it, but because He had sworn it. 

That is the double lesson we carry into 2 Kings, where both stories run 
to their ends: the earthly thrones to exile, and the heavenly throne to a 
faithfulness that outlasts even that. The kings were the great men of their 
times, and their greatness is dust; what endured was the word of the LORD 
and the covenant love of God. Let the lesson of the kings reorder our own 
ambitions before the second book sharpens it further: “Seek first the 
kingdom of God and His righteousness, and all these things will be added to 
you.” 
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P A R T  T W O  

2 KINGS 

Introduction 

Second Kings opens with the translation of godly Elijah to heaven and 
closes with the transportation of the ungodly Jews to Babylon—and between 
those two departures, the drama of the divided kingdom runs all the way to 
its end. The Northern Kingdom of Israel continues its unbroken failure to 
put a godly king on the throne. Its best hope comes in Jehu, whose faithful 
execution of God’s judgment on the idolatrous house of Ahab and 
destruction of Baal worship earns his family four generations on the throne—
longer than any other northern dynasty. Yet even Jehu, having torn down 
Baal, continues in the state idolatry of Jeroboam’s calves. Apart from 
occasions of God’s gracious intervention, and His occasional use of Israel to 
humble the pride of neighboring nations, the picture for the north grows only 
bleaker until it faces total destruction by Assyria and the exile of its people. 
Second Kings 17 is the key chapter of the whole book: there the narrator 
finally states outright what he has been demonstrating all along—Israel fell 
because of its persistent refusal to obey the LORD. 

Alongside the northern annals runs the account of Judah, where—with 
only brief interruptions—an unbroken chain of David’s line holds the throne, 
every king still measured against David’s standard. There are wicked kings in 
the south, usually infected by the example of their northern sister (2 Kings 
17:19), and a number of genuinely righteous ones, though even most of the 
righteous stop short of removing the high places where the people 
worshiped—for according to the Law, God’s people were to worship at the 
one place God had set His Name (Deuteronomy 12). After Israel falls, Judah 
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survives another hundred and thirty-five years, largely on the strength of two 
exceptionally godly kings: Hezekiah, and his great-grandson Josiah, both of 
whom ruled in the righteous manner of David, and in whose lifetimes Judah 
prospered and was delivered. But between them stands Manasseh, 
Hezekiah’s own son, the most wicked of all the kings—worse even than the 
kings of Israel—whose influence in turning the people’s hearts from the 
LORD set Judah on an unalterable road to judgment. Not even Josiah, the 
most righteous of kings, could turn away the wrath Manasseh had provoked 
(2 Kings 23:26). And so 2 Kings ends with Nebuchadnezzar of Babylon, the 
temple burned, and Judah in exile. 

The message of this second book can be framed as the necessary sequel 
to the first: First Kings emphasized the facts of the two thrones—the earthly 
thrones consistently failing, the heavenly throne consistently prevailing. 
Second Kings emphasizes the consequences of each: the failure of people, and 
the victory of God. The failure unfolds along three lines worth watching for 
as you read. The people lost their vision of God—most kings governed with 
no living awareness of the throne in heaven, and the nation could no longer 
even recognize its setbacks as divine discipline. They forgot their vocation—
chosen to be unlike the nations and a blessing to all of them, they instead 
pursued alliances with the nations and hoarded an exclusiveness God never 
intended. And they lost their spiritual sensitivity—so thoroughly that in 
Josiah’s day not one copy of the Law was in use until a scroll turned up in 
the temple debris, and the king who heard it read tore his robes because no 
one had ever told him what it said. Yet the same chapters trace the victory of 
God: rooted in His oath to Abraham, advanced through the prophets He 
kept sending—Elisha above all in this book, attended by an outpouring of 
signs and wonders, with God’s concern reaching past Israel to Aramean 
generals and Shunammite women alike—and vindicated in the sheer survival 
of Abraham’s descendants, preserved through the very exile that judged 
them. 

There is even a quiet foretaste of the gospel in how the book ends. One 
of Judah’s last kings, Jehoiachin, did not resist Babylon but surrendered to 
it—exactly the counsel God would give through Jeremiah, that those who 
submitted to His announced judgment would live. And 2 Kings closes not 
with the smoke of Jerusalem but with Jehoiachin released from prison, 
clothed anew, and eating at the king of Babylon’s table for the rest of his 
days. The lamp of David still burns—in exile, at another king’s table, but 
burning. Though people fail God, God will not fail His people. The nations 
and their kings remain in His hands from first page to last, exactly as 
Hezekiah prayed at the moment of Judah’s greatest peril: “O LORD, the God 
of Israel, enthroned between the cherubim, you alone are God over all the 
kingdoms of the earth” (2 Kings 19:15). 
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Chapter One 
2 Kings 1–3 

The book opens with a king falling through a lattice, and the accident 
becomes a referendum on who God is. Ahaziah, Ahab’s son, injured in his 
Samaria palace, sends messengers to inquire of Baal-zebub, the god of 
Ekron—a Philistine deity—whether he will recover. The angel of the LORD 
intercepts them through Elijah with the question that indicts a whole era: “Is 
it because there is no God in Israel that you are going off to consult Baal-
zebub, the god of Ekron?” The answer to the inquiry becomes the answer to 
the insult: you will not leave your bed; you will certainly die. Ahaziah 
responds the only way his family ever responded to the word of the LORD—
by trying to arrest the prophet who spoke it. He sends a captain with fifty 
men, who commands, “Man of God, the king says, ‘Come down!’”—and fire 
falls from heaven and consumes them all. A second company meets the same 
end. The third captain kneels: “O man of God, please let my life and the lives 
of these fifty servants of yours be precious in your sight” (2 Kings 1:13). And 
the angel of the LORD tells Elijah to go down with him unafraid. As tragic 
as the account is, the third captain’s wisdom inspires exactly the right 
perspective: when you stand with God, nothing can stand against you—and 
when you stand against God, no company of soldiers is protection. His 
successor Elisha will live the same truth from the other side, surrounded at 
Dothan by an Aramean army and utterly unafraid: “Don’t be afraid… Those 
who are with us are more than those who are with them” (2 Kings 6:16). Paul 
compressed it into a rhetorical question that needs no answer: “If God is for 
us, who can be against us?” (Romans 8:31). “The one who is in you is greater 
than the one who is in the world” (1 John 4:4). We are more than conquerors 
in Christ—so what, in this life, is left to fear? 

Chapter two is one of the most extraordinary passages in the Old 
Testament: the only man besides Enoch to leave this world without dying 
does so in a whirlwind, with chariots and horses of fire, in full view of his 
successor. But before the fire, there is a long walk—Gilgal to Bethel to 
Jericho to the Jordan—with Elijah three times telling Elisha to stay behind 
and Elisha three times refusing: “As surely as the LORD lives and as you live, 
I will not leave you.” The journey reads like a deliberate test of perseverance, 
and Elisha passes it. At the Jordan, Elijah asks what he can do for his disciple 
before he is taken, and Elisha’s request is precise: “Let me inherit a double 
portion of your spirit” (2 Kings 2:9). The language comes straight from 
Israel’s inheritance law: the double portion was the firstborn son’s share, 
twice that of every other heir. Elisha is not asking to be twice the prophet 
Elijah was; he is asking for the rights of the firstborn—to succeed his master 
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as heir to the prophetic office, with the same Spirit-given authority and 
power. Elijah’s reply—”You have asked a difficult thing”—is exactly right, 
because no prophet controls to whom God gives His Spirit; that is God’s 
alone to determine. Yet a condition is attached: “if you see me when I am 
taken from you, it will be yours.” Elisha sees—”My father! My father! The 
chariots and horsemen of Israel!”—takes up the fallen cloak, strikes the 
Jordan with it, and crosses back on dry ground as the company of prophets 
recognizes what has happened: “The spirit of Elijah is resting on Elisha.” 
Faithful perseverance received the inheritance. And there is a word in that 
for every believer, because we too have been promised an inheritance, and 
we too have been given the Spirit as its guarantee: “When you believed, you 
were marked in him with a seal, the promised Holy Spirit, who is a deposit 
guaranteeing our inheritance until the redemption of those who are God’s 
possession” (Ephesians 1:13–14). Let us persevere in the faith as Elisha 
persevered on the road—not to earn what is promised, but because that is 
what heirs on the way to an inheritance do. 

Then comes the passage that has troubled more readers than nearly any 
other in these books: Elisha, heading up to Bethel, is mocked by “young 
lads”—”Go up, you baldhead! Go up, you baldhead!”—he curses them in 
the name of the LORD, and two bears maul forty-two of them (2 Kings 
2:23–24). Did God violently kill children for name-calling? He would have 
had every right to defend His newly commissioned prophet; but several 
points of context sharpen what actually happened. Bethel was no ordinary 
town: it was one of Jeroboam’s two calf-shrines, a capital of institutional 
idolatry, and it is entirely plausible the taunting party was incited by the town 
itself. The Hebrew behind “young lads” regularly describes young men—old 
enough for war, service, or marriage—not small children; and forty-two 
mauled implies a crowd considerably larger, which means this was not a 
handful of boys at play but a mob that came out for the purpose. And the 
taunt itself was likely not about hair: “go up” almost certainly mocks Elijah’s 
ascension—disappear the way your master did; we want no prophet of the LORD here. 
Understood so, the judgment falls not on children being childish but on an 
idolatrous community’s organized contempt for the word of the LORD at 
the exact moment God was authenticating His new prophet. The principle 
beneath it runs through both Testaments: to mock God’s appointed servant 
is to mock the God who appointed him. David would not touch Saul because 
he was the LORD’s anointed; God told Samuel that Israel’s rejection of him 
was rejection of God Himself; Ananias and Sapphira, lying to Peter, were told 
they had lied to the Holy Spirit and died on the spot (Acts 5:3–5). Scripture 
never apologizes for presenting the LORD as completely holy, and it calls 
believers in every covenant to serve Him “with fear and trembling” 
(Philippians 2:12). A generation that has domesticated God will find the bears 
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of Bethel offensive; a generation that has stood, even briefly, before His 
holiness will find them clarifying. 

Chapter three closes the reading with a campaign against Moab that 
displays both Elisha’s office and its limits. Three kings—Joram of Israel, 
Jehoshaphat of Judah (yoked, once again, to an ungodly ally), and the king of 
Edom—march through the desert and run out of water. It is Jehoshaphat, 
characteristically, who asks for a prophet of the LORD, and Elisha’s reply to 
Joram is withering: “What do we have to do with each other? Go to the 
prophets of your father and the prophets of your mother… were it not that 
I have respect for the presence of Jehoshaphat king of Judah, I would not 
look at you or even notice you.” For the sake of one king who sought the 
LORD, water fills the valley by morning without wind or rain, and Moab is 
routed. God’s mercy, here as everywhere in these books, flows toward those 
who seek Him—and spills over, in common grace, onto the allies standing 
next to them. 

Reflection & Discussion Questions 

1. Ahaziah sent to the god of Ekron as though there were no God in Israel 
to consult. When trouble hits, where do you actually turn first—and what 
does that first instinct reveal about who your functional god is? 

2. Elisha’s double portion was the firstborn’s inheritance, granted after a long 
test of perseverance—and Ephesians says the Spirit is the deposit 
guaranteeing our own inheritance. What does persevering “on the road” 
look like for you right now, in a season where quitting early would be 
easier? 

3. The bears of Bethel offend modern readers until the context of organized, 
idolatrous contempt for God’s prophet comes into focus. Where might 
your own picture of God be domesticated—edited until nothing about 
His holiness could ever unsettle you? 

4. The third captain approached Elijah in humility and lived; two captains 
approached with demands and did not. How do you approach God when 
you need something from Him—as one entitled to a hearing, or as one 
whose life is in His hands? 
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Chapter Two 
2 Kings 4–5 

These two chapters gather Elisha’s ministry of mercy into a single 
sweep, and the pattern that emerges is startling once you see it: a widow’s 
debt canceled through miraculously multiplied oil; a barren woman given a 
son, and the son raised from the dead; a poisoned pot made wholesome; a 
hundred men fed from twenty loaves with food left over; a leper cleansed. 
Restoring a dead child to life. Feeding the hungry with a miraculous surplus. 
Healing lepers. We have heard this list before—in the Gospels. Elisha’s 
ministry reads like a foreshadowing of the Messiah’s, and the correspondence 
runs deeper than coincidence. Elijah, the stern preacher of judgment and 
repentance—”How long will you waver between two opinions?”—prefigures 
John the Baptist, as Scripture itself insists: Malachi promised Elijah’s return 
before the day of the LORD (Malachi 4:5), the angel told Zechariah his son 
would go before the Lord “in the spirit and power of Elijah” (Luke 1:17), 
and Jesus said plainly that John was “the Elijah who was to come” (Matthew 
11:14). And where the forerunner preached repentance, the successor who 
received the Spirit brought mercy, grace, and life—Elisha after Elijah, as 
Christ after John. Even Elisha’s death does not end the pattern: a dead man, 
hastily thrown into Elisha’s tomb, revives on contact with the prophet’s 
bones (2 Kings 13:21)—power outlasting the grave. Yet there the 
foreshadowing reaches its limit and points beyond itself: Elisha’s bones still 
lie in his tomb, and the man they revived died again in due course. On the 
third day, Jesus’ tomb was found empty, because the grave could not hold 
Him—and those He raises, He raises to everlasting life. “I give them eternal 
life, and they shall never perish; no one will snatch them out of my hand” 
(John 10:28). 

The Shunammite woman’s story deserves to be walked through slowly, 
because it holds together extraordinary faith and extraordinary anguish. A 
wealthy woman builds a room for the prophet who regularly passes her way, 
asking nothing; Elisha, wanting to repay her, promises the one thing she had 
stopped letting herself want—a son—and she answers, “No, my lord… 
Don’t mislead your servant.” The boy is born as promised, grows—and dies 
in her arms of a sudden illness in the harvest field. What she does next is a 
study in tenacious faith: she lays him on the prophet’s bed, tells no one “It is 
well,” and rides straight past Elisha’s servant to seize the feet of the man of 
God himself—and her words, when they come, are almost an indictment: 
“Did I ask for a son from my lord? Did I not say, ‘Do not deceive me’?” (2 
Kings 4:28). Notably, God had hidden the matter from Elisha—prophets 
knew only what God disclosed—and Elisha’s response is not rebuke but 
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presence: he comes, prays, stretches himself upon the child, and God restores 
him. Any parent reads this elated. And then an honest reader has to sit with 
the harder thought: how many other mothers, in that famine-scarred 
generation and in every generation since, suffered the same loss with no 
prophet on the hill and no restoration? Authentic miracles, even in the age 
of Elijah and Elisha—the most miracle-dense era between Moses and 
Christ—were few, particular, and purposeful; they were never a standing 
entitlement, and Scripture never pretends otherwise. That realism matters 
today, when the word “miracle” is applied to nearly everything, and claimed 
healings multiply precisely where scrutiny cannot follow—vague in detail, 
verified only by the teller, relapsing or unraveling when examined, with 
failures reassigned first to the sufferer’s lack of faith and then, when that grew 
unpopular, to “God’s will.” The Gospel writers show us the opposite 
standard: when Jesus opened the eyes of a man born blind, John documents 
the neighbors, the skeptical strangers, the interrogated parents—eyewitness 
scrutiny welcomed, because the miracle was real (John 9). Loose and 
unverifiable claims do not honor God; they cheapen the authentic works of 
God recorded in Scripture and train the watching world to file them all 
together as legend. Love of the miraculous is no substitute for love of the 
truth—and testing every claim against evidence and against the written Word 
is not unbelief. It is obedience (1 Thessalonians 5:21; 1 Corinthians 4:6). 

Then comes Naaman—commander of the army of Aram, “a great man 
in the sight of his master… but he had leprosy.” The story moves through a 
chain of small graces: a captive Israelite servant girl who, instead of cursing 
her captor, points him to the prophet in Samaria; a panicked king of Israel 
who tears his robes—”Am I God, to kill and bring back to life?”—and a 
prophet who sends word: let him come, “and he will know that there is a 
prophet in Israel.” Naaman arrives with his horses, chariots, silver, gold, and 
expectations, and Elisha does not even come to the door; a messenger 
delivers the prescription: wash seven times in the Jordan. Naaman is 
furious—he had a script in mind, the prophet waving his hand over the spot, 
and anyway, “are not Abanah and Pharpar, the rivers of Damascus, better 
than all the waters of Israel?” It takes his own servants’ gentle logic—if he 
had asked something great, would you not have done it?—to get the great 
man into the muddy river, and he comes up with the skin of a young child 
and a transformed confession: “Now I know that there is no God in all the 
world except in Israel”—and then, refusing to let his healing be a transaction, 
Elisha declines every gift, so that Naaman knows the grace of Israel’s God 
cannot be purchased. Naaman’s request to carry home two mule-loads of 
Israelite earth, quaint as it sounds, is the instinct of brand-new faith reaching 
for concreteness: this Aramean general will sacrifice to no god but the LORD 
for the rest of his life (2 Kings 5:17). 
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And here we should pause, because Naaman’s story is really the story of 
every believer, and it presses us toward the deepest truth in this chapter. Why 
Naaman—one Aramean among hundreds of thousands, an enemy 
commander, healed and saved while countless lepers in Israel itself were not? 
Jesus asked His hometown synagogue exactly that question, and they tried to 
throw Him off a cliff for it: “there were many in Israel with leprosy in the 
time of Elisha the prophet, yet not one of them was cleansed—only Naaman 
the Syrian” (Luke 4:27). The answer is not in Naaman. It is in the God who 
has mercy on whom He will have mercy. Some of us heard the Gospel many 
times—ten times, perhaps—before understanding and believing; and 
honesty about that experience only confirms what Scripture teaches about 
the necessity of God’s effectual call. We believed because He caused us to 
believe; we were Naaman—dead in trespasses and sins, worshiping the idols 
handed to us by upbringing, culture, and experience—and we were healed by 
the word of God, not by our own discernment. Nor can we stand in judgment 
over those who have not yet believed; can Naaman really be blamed for 
initially doubting a strange command, in a world full of charlatans who make 
fools of the trusting? The essence of God’s truth is supernaturally discerned; 
no amount of study produces faith—it only confirms the faith God 
unilaterally produces. This does not slacken our witness; it settles its 
foundation. People are not saved by the urgency of our appeals but by the 
inward working of the Holy Spirit—yet we are commanded to preach, teach, 
live, and pray, and so we do, in simple obedience, leaving the outcomes with 
the God who orders all things for His highest glory. And it makes boasting 
absurd and anxiety childish: saved by grace from first to last, with eternal 
paradise around the corner, what remains but to trust, obey, and worship? 

The chapter’s dark coda belongs to Gehazi, Elisha’s servant, who 
watches his master refuse Naaman’s fortune and decides the refusal was a 
waste. He chases the general down, invents a story about visiting prophets in 
need, collects silver and clothing, hides them, and lies to Elisha’s face. Elisha’s 
response cuts to the timing before the theft: “Is this the time to receive 
money and clothing, olive groves and vineyards, sheep and cattle, and male 
and female servants?” (2 Kings 5:26). Israel was under God’s judgment—
famine in the land, Aram raiding at will; it was a time for repentance and 
humility, not for wringing every private advantage from the circumstances. 
Gehazi had stood beside the greatest concentration of God’s power in his 
generation and come away calculating margins—and Naaman’s leprosy clung 
to him and his descendants. There is a warning here about smallness of soul 
in great days: about believers who, in seasons that call for humbling and 
proclamation, are busy instead with worldly quibbles, resentments, and the 
accumulating of advantages. Even children, sometimes, shame us here—the 
child who freely hands over the toy another is grasping for understands 
something about open hands that grown adults, nursing their resentments to 
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the breaking point, have forgotten. Let whatever benefit comes to us come 
from the Lord, not from our maneuvering—and let us be found busy with 
what the moment actually requires: humbling ourselves before God and 
holding out His Word. 

Reflection & Discussion Questions 

1. Elisha’s ministry of raising the dead, feeding multitudes, and cleansing 
lepers foreshadows Christ—who alone raises the dead to everlasting life. 
How does seeing the Old Testament this way—as promise straining 
toward fulfillment—change the way you read stories like these? 

2. The Shunammite’s son was raised while countless other children were not, 
and Jesus made the same point about Naaman among Israel’s many 
lepers. How do you hold together God’s power to heal, His sovereign 
freedom in when He does, and honesty about claims that don’t withstand 
scrutiny? 

3. Naaman nearly missed his healing because the prescription was too simple 
and the river too muddy for his expectations. Where might pride in how 
God ought to work be keeping you from obeying the plain, unimpressive 
thing He has actually said? 

4. Gehazi’s sin was not only greed but timing—grasping personal advantage 
in a season that called for national repentance. What does our own 
moment call for—and is there any way in which you are working the 
circumstances for private gain instead? 
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Chapter Three 
2 Kings 6–8 

Three episodes anchor this chapter, and each shows the same God 
working two different registers at once: the register of overwhelming, 
undeniable power, and the register of tears. 

The first is Dothan. The king of Aram, frustrated that Elisha keeps 
warning Israel of his ambush plans, sends “horses and chariots and a great 
army” by night to surround the town and seize one man. Elisha’s servant 
wakes, sees the encircling force, and cries, “Alas, my master! What shall we 
do?” Elisha’s answer does not deny the danger; it relocates the odds: “Do 
not be afraid, for those who are with us are more than those who are with 
them” (2 Kings 6:16). Then he prays one of the most quietly astonishing 
prayers in Scripture—not for deliverance, but for sight: “LORD, open his 
eyes.” And the servant sees what was true the whole time: “the mountain was 
full of horses and chariots of fire all around Elisha.” Nothing about the 
situation had changed; only the servant’s vision had. We are commanded to 
walk by faith, not by sight (2 Corinthians 5:7)—but this account, and Psalm 
3 alongside it (“I will not be afraid of ten thousands of people who have set 
themselves against me round about”), is given precisely so that faith can rest 
on solid, unshakable ground even when sight is denied us. It supplies 
perspective for every “Alas, my master, what shall we do?” moment our own 
circumstances produce. 

The second episode is a famine so severe inside besieged Samaria that 
two mothers have made a pact to eat their sons, and have eaten one already. 
The king, hearing it, tears his robes to reveal the sackcloth he is already 
wearing beneath them, and vows to have Elisha’s head before the day ends. 
It is a scene of total human collapse—and Elisha, unmoved, promises that 
by the next day flour and barley will sell at ordinary prices at the gate of 
Samaria. A royal officer scoffs: “Even if the LORD should open the 
floodgates of the heavens, could this happen?” Elisha answers that the officer 
will see it and not eat of it. Both halves come true. The LORD causes the 
besieging Aramean army to hear the sound of a great army approaching in 
the night and flee in panic, leaving their camp and supplies intact; the famine 
breaks overnight; and the scoffing officer, trampled by the crowd rushing the 
gate, sees the abundance and dies without tasting it. Judgment on unbelief, 
mercy on a starving city, in the same morning. 

The third, and most theologically loaded, is Elisha’s weeping over 
Hazael. Ben-hadad of Aram, ill, sends his officer Hazael to ask Elisha 
whether he will recover. Elisha answers that the illness is not fatal—but that 



57 

Ben-hadad will die anyway—and then stares at Hazael until Hazael is visibly 
uncomfortable, and weeps. Asked why, Elisha answers plainly: “Because I 
know the harm you will do to the Israelites. You will set fire to their fortified 
places, kill their young men with the sword, dash their little children to the 
ground, and rip open their pregnant women” (2 Kings 8:12). This is prophetic 
knowledge at its most costly—Elisha sees clearly, and what he sees breaks his 
heart, even though it is God’s own righteous judgment on a people who 
deserve it. That combination—unflinching clarity about coming judgment, 
and genuine grief over it—is not a contradiction in God’s character; it is 
God’s character. Centuries later, the Son of God would stand on the Mount 
of Olives, look at the very city these Assyrian and Babylonian judgments 
would eventually consume all over again, and weep: “If you, even you, had 
only known on this day what would bring you peace… They will not leave 
one stone on another, because you did not recognize the time of God’s 
coming to you” (Luke 19:41–44). God’s justice demands judgment for sin, 
but His heart, Ezekiel tells us, takes no pleasure in anyone’s death (Ezekiel 
18:32). Whenever judgment finally lands—on Israel’s enemies, on Israel 
herself, or in our own generation on those we might be tempted to see as 
simply “getting what they deserve”—the biblical instinct is not gloating but 
grief: “Do not gloat when your enemy falls; when they stumble, do not let 
your heart rejoice” (Proverbs 24:17). 

The chapter’s coda returns to Gehazi, and it is worth noticing what he 
has become. Some time after his leprosy, we find him recounting Elisha’s 
great deeds to the king of Israel—including, astonishingly, the very story of 
the Shunammite’s son raised from the dead—and the woman herself walks 
in at that exact moment to corroborate it (2 Kings 8:1–6). Here is a leprous 
former servant and a wicked king, sharing amazement at the works of God, 
with a living witness standing in the room—and neither man makes the turn 
to repentance, faith, or even acknowledgment that these are the works of the 
LORD. A miraculous story recited without response to the God behind it 
remains just a story. It is possible to read the Bible for decades, to know its 
narratives cold, to tell them well even, and never once let them lead to the 
God they are about; the difference between hearing an account of Elisha and 
knowing the God of Elisha is the whole difference between religion and faith. 
“Let us work out our salvation with fear and trembling, for it is God who is 
at work within us to will and to work according to His good pleasure” 
(Philippians 2:12–13)—which means our aim in reading these chapters is 
never simply to have read them, but to have been changed by the God they 
display. 

Reflection & Discussion Questions 
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1. Elisha’s servant’s fear did not change until his sight changed, not his 
circumstances. What “mountain full of horses and chariots” might God 
already have surrounding your own besieged situation—and what would 
it take for your eyes to be opened to it? 

2. Elisha wept even while announcing righteous judgment on a hostile nation, 
echoing Jesus’ tears over Jerusalem. When you see judgment fall—on a 
public figure, an institution, even someone who has wronged you—is 
your instinct closer to gloating or grieving? What does Proverbs 24:17 
ask of you? 

3. Gehazi and the king marveled at Elisha’s miracles with a living witness in 
the room, yet neither turned to God. Have you ever found yourself 
impressed by evidence of God’s work without it moving you to actual 
worship or obedience? What was missing? 
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Chapter Four 
2 Kings 9–11 

Ahab’s house finally falls, and the falling is furious. Elisha sends a young 
prophet to anoint Jehu, an army commander, as king of Israel with a single 
mission attached: “You are to destroy the house of Ahab your master, and I 
will avenge the blood of my servants the prophets… and I will cut off from 
Ahab everyone who urinates against a wall” (2 Kings 9:7–8). Jehu drives his 
chariot “like a madman,” kills Joram—Ahab’s son—with an arrow through 
the heart on the very plot of ground that had been Naboth’s vineyard, and 
pursues Ahaziah king of Judah, Ahab’s grandson through his daughter 
Athaliah, killing him as well. Then Jezebel: painted, dressed, defiant to the 
last, thrown from a window at Jehu’s command, and eaten by dogs exactly as 
Elijah had prophesied years earlier over Naboth’s stolen vineyard. Jehu 
proceeds to exterminate every remaining member of Ahab’s line, and then, 
in a final act of theological theater, gathers all the prophets and priests of Baal 
into their temple under pretense of a great sacrifice to their god, and 
slaughters them to the last man, turning the temple of Baal into a latrine. It 
is savage, thorough, and—the text is explicit—exactly what God had 
commissioned: “The LORD said to Jehu, ‘You have done well in following 
my instructions to destroy the family of Ahab. Therefore your descendants 
will be kings of Israel down to the fourth generation’” (2 Kings 10:30). Baal 
worship, installed by Ahab a generation earlier, is uprooted from Israel in a 
single bloody campaign—and yet the very next verse delivers the sentence 
that will define the rest of the northern kingdom’s story: “But Jehu was not 
careful to keep the law of the LORD… he did not turn away from the sins 
of Jeroboam.” Jehu could burn down Baal’s temple. He could not bring 
himself to tear down the golden calves, because those, unlike Baal, kept the 
people conveniently away from Jerusalem. Zeal for one reform, indefinitely 
stalled at the border of another. 

Meanwhile in Judah, the intermarriage Jehoshaphat arranged between 
his son Jehoram and Ahab’s daughter Athaliah is now collecting its full debt. 
Jehoram murders all his own brothers to secure the throne and is condemned 
by Elijah’s own written prophecy for it—dying, as foretold, of a horrific 
bowel disease. His son Ahaziah, raised by Athaliah’s household as adviser, 
follows the same corrupted pattern and is killed by Jehu within the same 
campaign. And then Athaliah, seeing her son dead, does something almost 
too monstrous to narrate: she murders her own grandchildren—the entire 
royal seed of David—to seize the throne of Judah for herself. For three 
consecutive generations, following Jehoshaphat’s one fateful alliance, an 
entire generation of David’s line is wiped out: Jehoram killed everyone in his 
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own generation; raiders killed everyone in Ahaziah’s; Athaliah killed everyone 
in her grandsons’ generation—everyone except a single infant, Joash, hidden 
for six years in the temple by his aunt and the priest Jehoiada, while a 
murderous grandmother believed the line of David extinguished. It very 
nearly was. And the reason it was not is stated as plainly as Scripture ever 
states anything: “the LORD was not willing to destroy the house of David, 
because of the covenant He had made with David” (2 Chronicles 21:7). The 
unconditional promise made three centuries earlier held the line together 
through the worst royal bloodbath in Judah’s history, by the barest possible 
margin—one infant, one hiding place, one aunt willing to risk everything. 
“Because of the LORD’s great love we are not consumed, for his 
compassions never fail. They are new every morning; great is your 
faithfulness” (Lamentations 3:22–23). The line that would one day produce 
the Messiah survived a genocidal grandmother by nothing but the 
faithfulness of a God who does not break His word, even when every visible 
circumstance argues that He has forgotten it. 

There is a wider lesson tucked into both halves of this chapter, and it 
deserves to be drawn out explicitly. God raised up Jehu, and God preserved 
Joash—two acts of the same sovereign hand, one through ferocious 
judgment and one through hidden mercy, both proving the same truth: kings 
rise and fall entirely by God’s determination. “The Most High rules over the 
kingdoms of the world. He gives them to anyone he chooses—even to the 
lowliest of people” (Daniel 4:17). “It is God alone who judges; he decides 
who will rise and who will fall” (Psalm 75:7). If that is true—if the rising and 
falling of every throne, every dynasty, every human plan is finally in His hands 
and not our own—then wisdom has an obvious starting point: “the fear of 
the LORD is the beginning of wisdom” (Proverbs 1:7; 9:10). And it should 
reframe how we spend our days. We labor, plan, and worry over careers, 
appearances, and ambitions as though these were the priorities a holy and 
sovereign God cares most about in our small, brief lives—when Scripture, 
again and again, reduces the whole of human duty to a single preoccupation: 
“Fear God and keep his commandments, for this is the duty of all mankind” 
(Ecclesiastes 12:13). Not the outcome, but the pursuit; not success measured 
in worldly terms, but faithfulness measured in obedience. Jesus said, “Seek, 
and you will find”—the command is to seek. God supplies the result. 

Reflection & Discussion Questions 

1. Jehu destroyed Baal worship with total conviction but left Jeroboam’s 
golden calves untouched, because they served his political interests. 
Where might you be zealous to reform what costs you little while leaving 
untouched the compromise that actually benefits you? 
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2. The Davidic line survived three generations of near-annihilation because 
of an unconditional covenant, not because of anyone’s merit. Where in 
your own life have you seen God preserve something purely because of 
His own faithfulness, against odds that looked hopeless? 

3. Both Jehu’s rise and Joash’s survival prove that “the Most High rules over 
the kingdoms of the world” even when the mechanism looks like 
violence or coincidence. How does believing this actually change the 
amount of anxious energy you spend on outcomes you cannot control? 
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Chapter Five 
2 Kings 12–14 

Joash—the infant hidden in the temple, now grown and crowned—
opens this chapter as a genuine reformer. Under the priest Jehoiada’s 
guidance, he repairs the temple and restores its worship; “Joash did what was 
right in the eyes of the LORD all the years Jehoiada the priest instructed him” 
(2 Kings 12:2). Notice the qualifier: all the years Jehoiada instructed him. 
Chronicles fills in what happens after the old priest dies—Joash abandons 
the LORD for Asherah poles and idols, and when Jehoiada’s own son 
Zechariah confronts him, Joash has the man stoned to death in the temple 
courts, the very courts where he himself had once been hidden as a helpless 
infant by that very family (2 Chronicles 24:20–22). A life of borrowed faith, 
sustained by someone else’s spiritual gravity, collapses the moment that 
gravity is removed. It is a sober warning about the difference between 
genuine conviction and inherited religious habit that has never become one’s 
own. 

His son Amaziah, in the very next reign, offers a more nuanced case 
study, and Scripture’s summary of him could not be more exact: a man who 
“did what was right in the eyes of the LORD, but not wholeheartedly” (2 
Kings 14:3). He obeys the Law scrupulously in one matter—refusing to 
execute the sons of his father’s assassins, honoring the Mosaic principle that 
“the fathers shall not be put to death for the sons, nor the sons be put to 
death for the fathers” (2 Kings 14:6; Deuteronomy 24:16)—and then, fresh 
from a decisive victory over Edom, brings the gods of the defeated Edomites 
home and begins worshiping them. A prophet’s question exposes the 
absurdity as plainly as words can: “Why do you consult this people’s gods, 
which could not save their own people from your hand?” (2 Chronicles 
25:15). Chronicles supplies the emotional logic Kings leaves out: Amaziah 
had, at a prophet’s urging, dismissed a hundred talents’ worth of hired 
Israelite mercenaries before the battle rather than fight with soldiers God was 
not with; the dismissed mercenaries, enraged, then raided Judah’s own towns 
while Amaziah was busy defeating Edom, killing three thousand of his people 
and stripping considerable plunder. He obeyed the LORD’s word at real cost, 
and the LORD’s word seemed, from where Amaziah stood, to have cost him 
dearly. It is not hard to imagine the bitterness that followed—and it likely 
explains both the strange embrace of Edom’s defeated gods and the reckless 
challenge to Israel’s king that gets him captured and Jerusalem’s walls 
breached soon after. None of that explains away his sin; the prophet’s 
indictment stands. But it exposes something worth naming plainly in 
ourselves: we tend to worship God for what He gives us, and we are tempted 
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to abandon Him the moment obedience seems to cost more than it pays. Job, 
stripped of wealth, children, and health without any explanation offered him, 
did not turn from God for it: “The LORD gave, and the LORD has taken 
away; may the name of the LORD be praised” (Job 1:21). David, furious with 
God on more than one occasion, never once turned to another god instead. 
We are called to worship the LORD because He alone is God—not because 
of the benefits, earthly or eternal, we calculate we will receive from Him. “It 
has been granted to you on behalf of Christ not only to believe in him, but 
also to suffer for him” (Philippians 1:29). 

Between these two flawed kings comes a strange, almost playful scene 
with an enormous cost attached. The aging, dying Elisha is visited by Joash 
of Israel, weeping over him; Elisha has the king shoot an arrow through an 
open window—”the LORD’s arrow of victory,” a symbol of the deliverance 
to come over Aram—and then commands him to strike the ground with the 
remaining arrows. Joash strikes three times and stops. “The man of God was 
angry with him and said, ‘You should have struck the ground five or six times; 
then you would have defeated Aram until you had made an end of it. But 
now you will defeat Aram only three times’” (2 Kings 13:18–19). It reads 
almost like a children’s game gone suddenly, permanently consequential—
Simon says strike the ground, and the king simply stopped, unprompted, at a 
number that felt sufficient to him. And the lesson lands close to home for 
every one of us: how often do we offer God some token act, some minimum 
gesture of obedience, and then stop—not because we were told to stop, but 
because we decided, on our own authority, that we had done enough? Joash’s 
arrows were free to keep striking; nothing external prevented a fourth, a fifth, 
a sixth blow. Only his own sense of “enough” stopped him, and it cost Israel 
a complete deliverance from an old enemy. Full obedience is rarely forbidden 
us. It is simply, quietly, declined. 

The final stroke of the chapter belongs to Elisha himself, and it closes 
his long ministry with one more sign pointing past death itself: some time 
after his burial, raiders interrupt a funeral, and the mourners throw the corpse 
hastily into Elisha’s tomb—and the dead man, touching Elisha’s bones, 
springs back to life (2 Kings 13:20–21). The prophet’s power to give life did 
not end with his own death; it is a fitting last word for a ministry that spent 
itself, chapter after chapter, restoring what death and drought and disease 
had taken, and a final, unmistakable pointer forward to the One whose power 
over death would not require even the touch of bones—only His own word. 

Reflection & Discussion Questions 

1. Joash’s obedience lasted exactly as long as Jehoiada’s living influence, and 
collapsed the moment that influence was removed. How much of your 
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own faith is genuinely your own conviction, and how much depends on 
the presence of a particular person, church, or community holding it up 
for you? 

2. Amaziah’s bitterness over the cost of obedience seems to have driven him 
toward Edom’s gods. Have you ever felt that obeying God cost you more 
than it paid—and how did that feeling shape what you did next? 

3. Joash struck the ground three times when nothing stopped him from 
striking six, and lost a complete victory over Aram because of it. Where 
in your own spiritual life have you settled for “enough” when nothing 
but your own decision was actually limiting you? 
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Chapter Six 
2 Kings 15–17 

This chapter moves fast through a crowded field of kings, and its speed 
is itself the message: the northern kingdom is cycling through rulers—six of 
them in this chapter alone, four of the six assassinated—with none pausing 
the downward trajectory Jeroboam set two centuries earlier. Reading it 
carefully requires real attention, because names repeat and overlap in ways 
that reward slow reading and punish skimming. Judah’s king in these chapters 
is called Azariah in 2 Kings but Uzziah in 2 Chronicles—the same man, two 
names—and to complicate matters further, the priest who confronts him is 
also named Azariah. A generation earlier, contemporary kings of Israel and 
Judah had both been named Joash. Untangling these requires patience and a 
willingness to cross-reference rather than read straight through, and the 
discipline pays real dividends: the abbreviated notice in 2 Kings 15:5 that “the 
LORD struck the king, so that he was a leper until the day of his death” 
becomes, once you consult 2 Chronicles 26:16–23, a fully explained story of 
a generally good king whose late-life pride drove him to usurp the priesthood 
by burning incense on the altar himself—a role reserved exclusively for 
Aaron’s line—and who was struck with leprosy for it on the spot. The lesson 
in the method is as important as the lesson in the content: Scripture explains 
far more than a hurried reading catches, and careless handling of the text has 
led generations of otherwise sincere teachers into real error—for instance, 
preaching Old Testament civil and ceremonial commands to New Testament 
believers as though we still lived under the Mosaic economy. We will not be 
excused for having been taught wrong; each of us is responsible to “correctly 
handle the word of truth” for ourselves (2 Timothy 2:15). 

King Ahaz of Judah gives us the chapter’s most striking case of a 
warning both spoken and spurned. Facing a combined invasion from Aram 
and Israel, Ahaz receives an extraordinary personal visitation: the LORD 
Himself, through Isaiah, tells him plainly, “Be careful, keep calm and don’t 
be afraid… it will not take place, it will not happen… if you do not stand 
firm in your faith, you will not stand at all” (Isaiah 7:4, 7, 9). God even offers 
Ahaz a sign of confirmation—anything, “whether in the deepest depths or 
the highest heights.” And Ahaz declines, wrapping his refusal in a cloak of 
false piety: “I will not ask; I will not put the LORD to the test” (Isaiah 7:12). 
It is not humility. It is a king who has already decided to trust Assyria instead 
of God and does not want a divine sign complicating that decision. He makes 
himself Assyria’s vassal, stripping the temple treasures to buy the alliance, and 
the very power he hired to save him becomes, within a generation, the power 
that devours the northern kingdom and presses hard on Judah as well (2 
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Kings 17–18). What should we make of the fact that the LORD appeared, 
personally, to one of Judah’s most evil kings—a man who sacrificed his own 
son in the fire—and still Ahaz rejected Him? We sometimes imagine that if 
God simply spoke audibly, or appeared visibly, unbelief would be impossible. 
But people who saw Jesus Christ, God incarnate, in the flesh, still rejected 
and crucified Him. In our fallen condition, direct revelation alone does not 
produce faith; only the Spirit’s regenerating work does—”I will give you a 
new heart and put a new spirit in you; I will remove from you your heart of 
stone and give you a heart of flesh” (Ezekiel 36:26). 

Then comes the chapter we have called the key to the whole book: 2 
Kings 17, the fall of the northern kingdom, and the narrator’s own theological 
verdict on everything we have read so far. “They rejected his decrees and the 
covenant he had made with their ancestors, and they despised all his 
warnings. They worshiped worthless idols, so they became worthless 
themselves” (2 Kings 17:15). Notice the trade: Israel exchanged the living 
God for gods that were nothing, and in the exchange, Israel itself became 
nothing—stripped of the very identity and mission for which she had been 
chosen. The principle behind that verdict runs straight into the New 
Testament, in Jesus’ warning about salt that has lost its flavor: “Flavorless 
salt is good neither for the soil nor for the manure pile. It is thrown away” 
(Luke 14:34–35), spoken in the very passage where Jesus insists that 
discipleship means surrendering everything, holding nothing back as our 
own. Whatever we cling to as exclusively “ours”—wealth, comfort, 
reputation, ambition, even relationships—functions as an idol the moment it 
competes with total surrender to Christ, and idols, however impressive, make 
their worshipers worthless along with them. “You cannot serve both God 
and mammon” (Luke 16:13). The remedy is not partial devotion managed 
carefully around the edges. It is giving up every dollar, every priority, every 
claim to self-ownership, to the only Master who does not disappoint the trust 
He asks for. 

Reflection & Discussion Questions 

1. Untangling Azariah/Uzziah and the two priests named Azariah rewards 
patient, careful reading over speed. Where in your own Bible study have 
you rushed past a difficulty that a slower, more careful reading would 
have resolved? 

2. Ahaz’s refusal to ask God for a sign sounded pious but masked a decision 
already made to trust Assyria instead. Where have you dressed up a 
choice you’d already made in spiritual-sounding language, rather than 
genuinely seeking God’s counsel first? 



67 

3. God personally appeared to Ahaz and was still rejected—proof that 
revelation alone does not produce faith without the Spirit’s work. How 
does this shape the way you pray for people who seem to have every 
reason to believe and still don’t? 

4. Israel “worshiped worthless idols, so they became worthless themselves.” 
What do you currently hold onto as uniquely “yours,” and what would 
giving it fully to Christ actually look like this week? 



68 

Chapter Seven 
2 Kings 18–19 

Judah now stands alone. The northern kingdom is gone, exiled by 
Assyria in the previous chapter, and Hezekiah, Ahaz’s own son, could hardly 
be a starker contrast to his father: “There was no one like him among all the 
kings of Judah, either before him or after him” (2 Kings 18:5). He purges the 
high places his predecessors tolerated, breaks in pieces the very bronze 
serpent Moses had made in the wilderness—because the people, 
astonishingly, had turned a historic instrument of God’s mercy into an object 
of worship in its own right, and Hezekiah understood that even a God-given 
symbol becomes an idol the moment it is trusted rather than the God it once 
pointed to. He reopens the temple, restores the Passover on a scale unseen 
since Solomon’s day, and Chronicles records “great joy in Jerusalem, for since 
the days of Solomon son of David king of Israel there had been nothing like 
this” (2 Chronicles 30:26). By any measure, Hezekiah is Judah’s finest king 
since David—and it is precisely this faithful king who faces the empire that 
just erased Israel from the map. 

Sennacherib of Assyria overruns Judah’s fortified cities and demands 
Jerusalem’s surrender, and his field commander delivers the demand in the 
most theologically loaded terms possible—not simply a military threat, but a 
direct challenge to the LORD’s competence: what god of any nation has ever 
delivered his people from the king of Assyria’s hand, that the LORD should 
deliver Jerusalem? It is the same insult Israel’s God has answered before, at 
Carmel and at Samaria—someone treating the LORD as a merely local deity, 
one more tribal god among many defeated gods. And it is exactly the wrong 
insult to level at this particular God. Ahab, wicked as he was, was spared from 
Ben-hadad because Ben-hadad’s advisers had made the same mistake, 
claiming the LORD was “a god of the hills and not of the valleys”; God 
defends His own reputation more fiercely than He rewards or punishes any 
individual king’s private morality, because His Name, not any man’s merit, is 
what is ultimately at stake in every confrontation like this one. 

Hezekiah’s response models something worth studying closely. He 
receives Sennacherib’s letter, goes up to the temple, and spreads it out before 
the LORD—an almost childlike gesture, laying the actual threatening 
document out flat before God as though God needed to read it, and yet a 
gesture that says everything about where Hezekiah has decided to take his 
fear. His prayer does not ask merely for rescue; it asks for vindication of 
God’s own Name: “Now therefore, O LORD our God, I pray, save us from 
his hand, that all the kingdoms of the earth may know that You are the 
LORD God, You alone” (2 Kings 19:19). And God answers through Isaiah 
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with a promise almost startling in its specificity, followed by an event unlike 
anything else in these two books: in a single night, the angel of the LORD 
strikes down one hundred eighty-five thousand men in the Assyrian camp, 
and Sennacherib retreats to Nineveh in shame, where his own sons later 
assassinate him while he worships his own god—an outcome no army, and 
certainly no prayer meeting, engineered. It is worth being honest, though, 
about the timing of Hezekiah’s prayer. He had already lost every fortified city 
in Judah; he had already stripped the temple’s gold and silver to buy 
Sennacherib off, only to have the payment simply embolden a demand for 
Jerusalem itself. Only after every earthly option was exhausted, with nothing 
left to try, did Hezekiah finally pray as though prayer were his first resort 
rather than his last. God still answered magnificently—but the pattern invites 
a harder question of ourselves: do we, too, treat prayer as the last card played 
after all our own strength and cunning have failed, rather than the first move 
made in genuine dependence? “I do nothing on my own but speak just what 
the Father has taught me,” Jesus said (John 8:28)—a pattern of dependence 
maintained from the beginning, not adopted only once every other resource 
is spent. 

Not long after this deliverance, Hezekiah falls mortally ill, and Isaiah 
tells him plainly to set his house in order, for he will die. Hezekiah turns his 
face to the wall and weeps—and God, moved by the prayer and the tears, 
grants him fifteen additional years and a sign to confirm it: the sun’s shadow 
moving backward on the palace steps. Later, reflecting on the ordeal, 
Hezekiah would write, “Surely it was for my benefit that I suffered such 
anguish” (Isaiah 38:17)—a verdict that could only be reached in hindsight, 
never while the suffering was actually happening. That is worth sitting with 
honestly: it is nearly impossible to see the benefit of anguish while inside it. 
What Hezekiah’s example teaches is not a formula for extracting benefit from 
suffering on demand, but a pattern for what to do while the benefit is still 
hidden—come to God in prayer, cry out with tears, plead for mercy, and then 
surrender the outcome as Christ Himself did in Gethsemane: “Yet not what 
I will, but what you will” (Mark 14:36). The benefit, when it comes, usually 
arrives afterward, visible only in the rearview mirror of a trial we could not 
see through while we were in it. 

Reflection & Discussion Questions 

1. Hezekiah’s prayer asked not merely for rescue but “that all the kingdoms 
of the earth may know that You are the LORD God, You alone.” How 
would your own prayers change if their deepest aim consistently shifted 
from your relief to God’s glory? 
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2. Hezekiah appears to have prayed only after every earthly resource—
fortified cities, temple treasure, diplomacy—had already failed. Where in 
your own life is prayer your genuine first move, and where is it still your 
last resort? 

3. Hezekiah could only recognize the benefit of his suffering in hindsight, 
after the crisis had passed. Is there a hardship you are currently inside of 
where the benefit is still hidden—and what would it look like to pray 
through it rather than wait to understand it first? 
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Chapter Eight 
2 Kings 20–22 

Between two of Judah’s most righteous kings sits her most wicked—
and his story is, against every expectation, a story of second chances. 

Manasseh, Hezekiah’s own son, inherits the reforms of the best king 
Judah has had since David and systematically dismantles every one of them. 
He rebuilds the high places his father tore down, erects altars to Baal, 
worships the starry host, sacrifices his own son in the fire, practices divination 
and sorcery, and sets a carved Asherah pole inside the temple itself—inside 
the very house where the LORD had told Solomon centuries earlier, “In this 
temple… I will put my Name forever.” The narrator’s verdict has no equal 
anywhere else in these two books: “Manasseh led them astray, so that they 
did more evil than the nations the LORD had destroyed before the Israelites” 
(2 Kings 21:9)—worse than the Canaanites, whose wickedness had been the 
express justification for their own dispossession centuries earlier 
(Deuteronomy 9:4–5). Jeremiah would later record God’s verdict that Judah’s 
coming judgment was fixed specifically “because of what Manasseh son of 
Hezekiah king of Judah did in Jerusalem” (Jeremiah 15:4)—a single reign, 
two generations removed, still cited as the decisive cause when the city finally 
burned. 

And yet Manasseh reigned fifty-five years—longer than any other king 
of Judah, wicked or righteous. Why would God grant history’s worst Judean 
king its longest tenure? The 2 Kings account gives us only the sin, but 2 
Chronicles supplies the rest of the story, and it is one of the most striking 
accounts of repentance in the entire Old Testament: God brings Assyrian 
commanders against Manasseh, who take him prisoner with a hook through 
his nose and bronze shackles and haul him off to Babylon. “In his distress he 
sought the favor of the LORD his God and humbled himself greatly before 
the God of his ancestors. And when he prayed to him, the LORD was moved 
by his entreaty and listened to his plea; so he brought him back to Jerusalem 
and to his kingdom. Then Manasseh knew that the LORD is God” (2 
Chronicles 33:12–13). The length of his reign, read this way, was not 
indulgence of his wickedness; it was patience aimed at exactly this outcome—
fifty-five years including a genuine, humbled turn back to God near its end. 
Manasseh is the story of second chances precisely because his first chances 
were squandered so completely: even after inheriting Hezekiah’s reforms and 
demolishing them one by one, even after becoming the very benchmark of 
Judah’s worst apostasy, humility in captivity met real mercy. “God opposes 
the proud but shows favor to the humble… humble yourselves before the 
Lord, and he will lift you up” (James 4:6, 10). “I take no pleasure in the death 
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of anyone… repent and live!” (Ezekiel 18:32). If Manasseh’s prayer was 
heard, no one reading this volume is beyond the reach of the same mercy. 

His grandson Josiah inherits none of that turning; he ascends the throne 
at eight years old, after his own father Amon’s brief, wicked reign, with only 
Manasseh’s very late repentance—if he even knew of it—and, quite possibly, 
the influence of his mother Jedidah to draw on. The consistent naming of 
queen mothers throughout Kings is not incidental detail; these women plainly 
shaped the moral formation of sons whose fathers were often absent, wicked, 
or dead before the boy was old enough to remember them—a reminder to 
mothers in every generation not to underestimate the weight their influence 
carries. By his mid-twenties, Josiah has ordered temple repairs, and in the 
course of that project, the high priest Hilkiah stumbles on something the 
temple had apparently misplaced for generations: an actual copy of the Book 
of the Law. It is handed to the king almost as an afterthought—the scribe 
Shaphan reports first on the routine construction accounting, then adds, 
nearly in passing, “Hilkiah the priest has given me a scroll” (2 Kings 22:10). 
Josiah’s reaction to hearing it read is anything but casual: he tears his royal 
robes—an act no king should be caught doing before his own servants—
because he immediately grasps the gravity of what has been found, and how 
catastrophically far the nation has drifted from what this scroll actually 
requires (2 Kings 22:11–13). This was no mere document. It was the 
forgotten voice of the covenant itself, and hearing it read aloud for what may 
have been the first time in living memory was enough to break a king. 

That torn robe deserves to interrogate every reader who has grown 
comfortable with familiar Scripture. Josiah’s grief should provoke honest 
self-examination: how many of us have heard these very words so many times 
that they no longer shake us at all? The prophet Joel gave the exact phrase 
that later became a worship cliché, and its real context is worth recovering: 
“Rend your heart and not your garments. Return to the LORD your God, 
for he is gracious and compassionate” (Joel 2:13)—spoken not as a 
comfortable aphorism but as an urgent plea in the face of an approaching, 
dreadful army, calling for fasting, weeping, and mourning, not merely lifted 
hands and a familiar tune. It might be better rendered “rend your heart and 
not just your garments”—rend everything, hold nothing back in a merely 
outward show. Jesus makes the same total claim on His disciples: “Deny 
yourself, take up your cross daily and follow me” (Luke 9:23). If our ears have 
grown anesthetized to warnings this severe—if we can read of Manasseh’s 
idolatry, or hear Joel’s summons to weeping, and feel nothing—that 
numbness is itself the very condition these chapters are trying to interrupt. 
Josiah’s torn robe is what genuine hearing of the Word looks like. The 
question worth sitting with is whether ours would tear the same way. 
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Reflection & Discussion Questions 

1. Manasseh’s fifty-five-year reign, including history’s worst apostasy in 
Judah, ended in genuine repentance after real humbling. Is there 
someone in your life whose wrongdoing seems too extensive or too 
entrenched for you to believe real change is still possible for them? What 
does Manasseh’s story ask of that belief? 

2. The queen mothers of Judah are named again and again in Kings, evidence 
of their formative influence over sons whose fathers were often absent 
or wicked. Whose quiet, unheralded influence shaped your own faith—
and whose faith are you quietly shaping right now? 

3. Josiah tore his robes hearing words that, tragically, may not have been read 
aloud in the temple for generations. When was the last time Scripture 
actually shook you rather than simply informing you? What would it take 
to hear it that way again? 
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Chapter Nine 
2 Kings 23–25 

Josiah’s response to the discovered scroll is not limited to grief. He calls 
the nation together and reads the Book of the Covenant aloud in their 
hearing, renews the covenant publicly, and then conducts the most sweeping 
religious reform in the entire history of the monarchy—purging idols from 
the temple and the land, tearing down the high places, defiling the altar at 
Bethel that Jeroboam had built more than three centuries earlier (fulfilling, to 
the letter, a prophecy spoken against that very altar in 1 Kings 13), and 
reinstating a Passover unmatched “since the days of the judges” (2 Kings 
23:22). By any external measure, Josiah is the most thoroughly reforming king 
Judah ever produces—and the text delivers its verdict with unmistakable 
emphasis: “Neither before nor after Josiah was there a king like him who 
turned to the LORD as he did—with all his heart and with all his soul and 
with all his strength, in accordance with all the Law of Moses” (2 Kings 
23:25). And in the very next verse: “Nevertheless, the LORD did not turn 
away from the heat of his fierce anger, which burned against Judah because 
of all that Manasseh had done to arouse his anger” (2 Kings 23:26). The most 
righteous king could not undo what the most wicked king had set in motion. 
Reform, however wholehearted, does not erase accumulated national guilt; 
judgment already decreed by a holy God does not evaporate simply because 
a later generation finally repents. This is a sobering pairing for anyone 
tempted to think a late change of heart automatically cancels every 
consequence already set in motion by years of compounded unfaithfulness—
individually or nationally. 

Josiah dies young and unnecessarily, killed in battle at Megiddo 
confronting Pharaoh Necho’s army as it marched to aid a collapsing Assyria 
against the rising power of Babylon—for reasons the text does not explain, 
Josiah simply would not let the Egyptians pass through his territory. What 
follows is a rapid, grim succession of four kings in barely more than two 
decades, and Jeremiah, the dominant prophetic voice of this entire final 
stretch, tracks each one to his end. Jehoahaz, Josiah’s son, reigns three 
months before Pharaoh deposes and exiles him to Egypt, where he dies—
and Jeremiah instructs the nation not to weep for dead Josiah but for exiled 
Jehoahaz, “because he will never return nor see his native land again” 
(Jeremiah 22:10–12). Jehoiakim, installed by Egypt and later a vassal of 
Babylon, rebels, is condemned by name through Jeremiah for his open 
contempt of God’s Word—he personally cuts apart and burns the scroll of 
Jeremiah’s prophecies, column by column, as it is read to him—and Jeremiah 
announces he “will have no one to sit on the throne of David; his body will 
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be thrown out and exposed” (Jeremiah 36:29–30). Jehoiachin, his son, reigns 
barely three months before Nebuchadnezzar’s siege forces his surrender; 
Jeremiah had already pronounced that none of his descendants would ever 
again sit on David’s throne (Jeremiah 22:30)—a prophecy fulfilled to this day, 
since even after Jehoiachin’s grandson Zerubbabel later returns from exile to 
help rebuild Jerusalem, no Davidic king ever again reigns from that throne. 
And Zedekiah, Nebuchadnezzar’s puppet, receives Jeremiah’s counsel on 
multiple occasions—surrender to Babylon and live; resist and lose everything 
(Jeremiah 38:17–18)—and refuses every time: he “did not humble himself 
before Jeremiah the prophet… became stiff-necked and hardened his heart 
and would not turn to the LORD” (2 Chronicles 36:12–13). He is finally 
captured fleeing the fallen city, forced to watch his own sons executed before 
his own eyes are put out, and is led away in bronze shackles to Babylon—the 
last king of David’s line ever to reign in Jerusalem. 

Reading these four short, disastrous reigns together, a hard pattern 
emerges: kings offered God’s counsel through His prophet, again and again, 
choosing instead whatever flattered their own plans. Jeremiah’s own 
complaint about his generation could be spoken over ours with barely a word 
changed: “To whom can I speak and give warning? Who will listen to me? 
Their ears are closed so they cannot hear. The word of the LORD is offensive 
to them; they find no pleasure in it” (Jeremiah 6:10). And yet David, centuries 
earlier, had written of that same word in wholly opposite terms: “The law of 
the LORD is perfect, refreshing the soul… more precious than gold, than 
much pure gold; sweeter than honey, than honey from the honeycomb” 
(Psalm 19:7, 10). The word that offends a hardened heart is the very thing 
that refreshes a humbled one; the difference is never in the Word. 

The book’s final chapter records what Judah’s whole history had been 
building toward: Nebuchadnezzar’s siege, the city’s fall, the temple burned to 
the ground, the walls torn down, and the mass deportation of Judah’s people 
to Babylon. Second Chronicles supplies the epitaph for how it came to this: 
“The LORD, the God of their ancestors, repeatedly sent his prophets to warn 
them, for he had compassion on his people and his temple. But the people 
mocked these messengers of God and despised their words. They scoffed at 
the prophets until the LORD’s anger could no longer be restrained and 
nothing could be done” (2 Chronicles 36:15–16). This is not an isolated 
catastrophe; it is the same pattern that recurs at every major turning point in 
Israel’s story. At the close of Judges, “everyone did what was right in their 
own eyes.” Before the flood, “every inclination of the thoughts of the human 
heart was only evil all the time” (Genesis 6:5). Even after the flood, rebellion 
resumed at Babel. Even after the exile itself, Nehemiah finds the returned 
remnant already desecrating the Sabbath and intermarrying with pagan 
neighbors (Nehemiah 13). In every major era, across every fresh start God 
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grants, the same downward drift resumes until judgment becomes 
unavoidable—and this is not simply Israel’s story. Abraham lied; Moses 
murdered; David committed both adultery and murder—and these are the 
greatest names in the very lineage of the Messiah. If the best of God’s 
servants carried flaws this serious, none of us should imagine ourselves the 
exception. Adam, the one man in history with arguably the freest will of 
anyone who ever lived—unfallen, unburdened by any prior sin nature—used 
that freedom to break the one command he was given. If Adam could not 
stand on his own righteousness, none of his descendants can either. 

But the book that opens with the near-destruction of a nation and closes 
with the burning of its capital does not, in fact, end there. In its final four 
verses, decades into the exile, a new king of Babylon releases Jehoiachin from 
prison, speaks kindly to him, gives him a seat of honor above the other exiled 
kings, and provides him a regular allowance and a permanent place at the 
royal table “for the rest of his life” (2 Kings 25:27–30). It is a small, almost 
anticlimactic ending after so much catastrophe—and it is, in fact, the most 
important sentence in the whole book. The lamp of David, promised 
centuries earlier and defended through genocide, drought, exile, and near-
extinction at every turn, is still burning. Not on a throne. Not in Jerusalem. 
At another king’s table, in a foreign land—but burning. Though people fail 
God utterly, completely, and repeatedly, God does not fail His people. That 
is the last word of Kings, and it is not a small one. 

Reflection & Discussion Questions 

1. Josiah’s wholehearted reform could not undo the judgment Manasseh’s sin 
had already set in motion. Have you ever experienced consequences that 
outlasted your genuine repentance? How do you hold together real 
forgiveness with consequences that remain? 

2. Four kings in a row heard Jeremiah’s counsel and rejected it, each for 
reasons that felt reasonable in the moment. What counsel from God’s 
Word are you currently hearing and quietly setting aside because obeying 
it costs more than you want to pay? 

3. The pattern of decline and judgment recurs at nearly every major turn in 
Israel’s history, and the greatest figures in Scripture were also seriously 
flawed. How does recognizing your own capacity for the same drift 
change the way you view your current spiritual complacency? 

4. The book ends not with Jerusalem’s destruction but with a released 
prisoner eating at a foreign king’s table—God’s faithfulness to His 
promise still holding even in exile. Where in your own life does this quiet, 
unglamorous ending speak to a hope you had assumed was already lost? 
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CONCLUSION  

We opened this volume with a united kingdom at the height of its 
glory—one throne, one temple, a queen crossing a desert to marvel at it—
and we close it with that same kingdom’s capital burned to the ground and 
its people scattered among the nations that once feared them. Four hundred 
years, forty kings, and a single verdict, delivered by the narrator with the full 
weight of an eyewitness to catastrophe: this happened because Israel and 
Judah persistently refused to obey the LORD their God (2 Kings 17:7–18). 
Not bad luck. Not the ordinary rise and fall of ancient empires. Disobedience, 
generation after generation, until judgment could no longer be deferred. 

But that is only the story of the earthly thrones, and these two books 
have been telling a second story in every chapter alongside it. Above every 
coup, every assassination, every foreign invasion, one throne never changed 
hands and one King never stopped ruling. He tore the kingdom by His word 
and healed a widow’s jar of oil by the same word. He fed the hungry through 
Elisha and struck down an empire’s army in a single night through Hezekiah’s 
prayer. He preserved a lamp for David’s house through a genocidal 
grandmother, a fifty-five-year exile for its worst villain, and a burned temple 
for its whole nation—and He was still preserving it in the very last verse of 
the book, at a foreign king’s table, in a foreign land, for no better reason than 
that He had promised to. First Kings taught us that every form of 
government fails when it excludes God’s sovereignty. Second Kings taught 
us the sequel to that truth: even the failure of an entire people, sustained 
across centuries and confirmed by every king who had the chance to reverse 
it, cannot exhaust God’s covenant faithfulness. Though people fail God, God 
will not fail His people. 

That double truth is not safely confined to ancient Israel, and it was 
never meant to be. Every reader of these two books occupies, in miniature, 
both positions at once: subject to a throne we did not build and cannot 
escape, and offered mercy we did nothing to earn and cannot exhaust. 
Solomon began with a discerning heart and ended chasing foreign gods. 
Rehoboam humbled himself once and delayed a judgment he never fully 
escaped. Asa relied on God against impossible odds and quietly stopped 
relying on Him at all. Ahab sold himself to wickedness and still received real 
mercy for real, if partial, humility. Hezekiah prayed as a genuine last resort 
and watched God move heaven and earth in response anyway. Manasseh out-
sinned every king in Judah’s history and still found God listening the moment 
he finally, desperately turned. Not one of these men earned what he received 
from God, whether judgment deferred or mercy extended; every outcome 
traces back to who God is, not to what any king deserved. 



78 

That is the question worth carrying out of this volume and into whatever 
comes next in your own reading of Scripture: not simply “was this king good 
or bad,” but “whose throne governs my own life, and how am I answering 
to it?” The kings were the great men of their age, and every one of them, 
whether faithful or corrupt, remained entirely subject to the sovereign 
purposes of God, whose eyes range throughout the earth to strengthen those 
whose hearts are fully committed to Him (2 Chronicles 16:9). Let the lesson 
of the kings, then, reorder our own smaller kingdoms as thoroughly as it 
should have reordered theirs: “Seek first the kingdom of God and His 
righteousness, and all these things will be added to you” (Matthew 6:33). The 
throne in Jerusalem is gone. The throne in heaven has never once been 
vacant, and it is filled today by great David’s greater Son—the King whose 
kingdom, unlike every one recorded in these pages, will never divide, never 
fall, and never end. 
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APPENDIX  

Daily Bible Reading Plan 

This is the same daily Bible reading plan we use at dailyqt.org, covering 
the entire Bible—Old and New Testaments alike—in three hundred sixty-
five daily readings. It does not begin on January 1st, and neither must you; 
begin on whatever date suits you and simply follow the sequence from there. 
The eighteen readings that correspond to the chapters of this book—1 Kings 
1–2 through 2 Kings 23–25—fall a little over three months into the full 
sequence, but the complete year-long plan is reprinted here, as it is in every 
volume of this series, so that wherever you are in your reading you always 
have the whole plan close at hand. Check off each day’s passage as you 
complete it, and feel no need to catch up if you fall behind by a day or a week. 
The goal was never a perfect record. It was a daily habit of opening God’s 
Word, kept up faithfully enough, and long enough, that it becomes less a task 
to complete than simply the shape of an ordinary day. 

 

Date Passage Date Passage 

1/10 Gen 1-3 1/11 Gen 4-7 

1/12 Gen 8-11 1/13 Gen 12-15 

1/14 Gen 16-18 1/15 Gen 19-21 

1/16 Gen 22-24 1/17 Gen 25-26 

1/18 Gen 27-29 1/19 Gen 30-31 

1/20 Gen 32-34 1/21 Gen 35-37 

1/22 Gen 38-40 1/23 Gen 41-42 

1/24 Gen 43-45 1/25 Gen 46-47 

1/26 Gen 48-50 1/27 Ex 1-3 

1/28 Ex 4-6 1/29 Ex 7-9 

1/30 Ex 10-12 1/31 Ex 13-15 

2/1 Ex 16-18 2/2 Ex 19-21 

2/3 Ex 22-24 2/4 Ex 25-27 

2/5 Ex 28-29 2/6 Ex 30-32 

2/7 Ex 33-35 2/8 Ex 36-38 

2/9 Ex 39-40 2/10 Lev 1-4 

2/11 Lev 5-7 2/12 Lev 8-10 

2/13 Lev 11-13 2/14 Lev 14-15 

2/15 Lev 16-18 2/16 Lev 19-21 
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Date Passage Date Passage 

2/17 Lev 22-23 2/18 Lev 24-25 

2/19 Lev 26-27 2/20 Nu 1-2 

2/21 Nu 3-4 2/22 Nu 5-6 

2/23 Nu 7 2/24 Nu 8-10 

2/25 Nu 11-13 2/26 Nu 14-15 

2/27 Nu 16-17 2/28 Nu 18-20 

3/1 Nu 21-22 3/2 Nu 23-25 

3/3 Nu 26-27 3/4 Nu 28-30 

3/5 Nu 31-32 3/6 Nu 33-34 

3/7 Nu 35-36 3/8 Dt 1-2 

3/9 Dt 3-4 3/10 Dt 5-7 

3/11 Dt 8-10 3/12 Dt 11-13 

3/13 Dt 14-16 3/14 Dt 17-20 

3/15 Dt 21-23 3/16 Dt 24-27 

3/17 Dt 28-29 3/18 Dt 30-31 

3/19 Dt 32-34 3/20 Jos 1-4 

3/21 Jos 5-8 3/22 Jos 9-11 

3/23 Jos 12-15 3/24 Jos 16-18 

3/25 Jos 19-21 3/26 Jos 22-24 

3/27 Jdg 1-2 3/28 Jdg 3-5 

3/29 Jdg 6-7 3/30 Jdg 8-9 

3/31 Jdg 10-12 4/1 Jdg 13-15 

4/2 Jdg 16-18 4/3 Jdg 19-21 

4/4 Ruth 4/5 1 Sa 1-3 

4/6 1 Sa 4-8 4/7 1 Sa 9-12 

4/8 1 Sa 13-14 4/9 1 Sa 15-17 

4/10 1 Sa 18-20 4/11 1 Sa 21-24 

4/12 1 Sa 25-27 4/13 1 Sa 28-31 

4/14 2 Sa 1-3 4/15 2 Sa 4-7 

4/16 2 Sa 8-12 4/17 2 Sa 13-15 

4/18 2 Sa 16-18 4/19 2 Sa 19-21 

4/20 2 Sa 22-24 4/21 1 Ki 1-2 

4/22 1 Ki 3-5 4/23 1 Ki 6-7 

4/24 1 Ki 8-9 4/25 1 Ki 10-11 

4/26 1 Ki 12-14 4/27 1 Ki 15-17 
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Date Passage Date Passage 

4/28 1 Ki 18-20 4/29 1 Ki 21-22 

4/30 2 Ki 1-3 5/1 2 Ki 4-5 

5/2 2 Ki 6-8 5/3 2 Ki 9-11 

5/4 2 Ki 12-14 5/5 2 Ki 15-17 

5/6 2 Ki 18-19 5/7 2 Ki 20-22 

5/8 2 Ki 23-25 5/9 1 Ch 1-2 

5/10 1 Ch 3-5 5/11 1 Ch 6 

5/12 1 Ch 7-8 5/13 1 Ch 9-11 

5/14 1 Ch 12-14 5/15 1 Ch 15-17 

5/16 1 Ch 18-21 5/17 1 Ch 22-24 

5/18 1 Ch 25-27 5/19 1 Ch 28-2 Ch 1 

5/20 2 Ch 2-5 5/21 2 Ch 6-8 

5/22 2 Ch 9-12 5/23 2 Ch 13-17 

5/24 2 Ch 18-20 5/25 2 Ch 21-24 

5/26 2 Ch 25-27 5/27 2 Ch 28-31 

5/28 2 Ch 32-34 5/29 2 Ch 35-36 

5/30 Ezr 1-3 5/31 Ezr 4-7 

6/1 Ezr 8-10 6/2 Neh 1-3 

6/3 Neh 4-6 6/4 Neh 7 

6/5 Neh 8-9 6/6 Neh 10-11 

6/7 Neh 12-13 6/8 Esth 1-5 

6/9 Esth 6-10 6/10 Job 1-4 

6/11 Job 5-7 6/12 Job 8-10 

6/13 Job 11-13 6/14 Job 14-16 

6/15 Job 17-20 6/16 Job 21-23 

6/17 Job 24-28 6/18 Job 29-31 

6/19 Job 32-34 6/20 Job 35-37 

6/21 Job 38-39 6/22 Job 40-42 

6/23 Ps 1-8 6/24 Ps 9-16 

6/25 Ps 17-20 6/26 Ps 21-25 

6/27 Ps 26-31 6/28 Ps 32-35 

6/29 Ps 36-39 6/30 Ps 40-45 

7/1 Ps 46-50 7/2 Ps 51-57 

7/3 Ps 58-65 7/4 Ps 66-69 

7/5 Ps 70-73 7/6 Ps 74-77 
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Date Passage Date Passage 

7/7 Ps 78-79 7/8 Ps 80-85 

7/9 Ps 86-89 7/10 Ps 90-95 

7/11 Ps 96-102 7/12 Ps 103-105 

7/13 Ps 106-107 7/14 Ps 108-114 

7/15 Ps 115-118 7/16 Ps 119:1-88 

7/17 Ps 119:89-176 7/18 Ps 120-132 

7/19 Ps 133-139 7/20 Ps 140-145 

7/21 Ps 146-150 7/22 Prov 1-3 

7/23 Prov 4-6 7/24 Prov 7-9 

7/25 Prov 10-12 7/26 Prov 13-15 

7/27 Prov 16-18 7/28 Prov 19-21 

7/29 Prov 22-23 7/30 Prov 24-26 

7/31 Prov 27-29 8/1 Prov 30-31 

8/2 Ecc 1-4 8/3 Ecc 5-8 

8/4 Ecc 9-12 8/5 Ss 1-8 

8/6 Isa 1-4 8/7 Isa 5-8 

8/8 Isa 9-12 8/9 Isa 13-17 

8/10 Isa 18-22 8/11 Isa 23-27 

8/12 Isa 28-30 8/13 Isa 31-35 

8/14 Isa 36-41 8/15 Isa 42-44 

8/16 Isa 45-48 8/17 Isa 49-53 

8/18 Isa 54-58 8/19 Isa 59-63 

8/20 Isa 64-66 8/21 Jer 1-3 

8/22 Jer 4-6 8/23 Jer 7-9 

8/24 Jer 10-13 8/25 Jer 14-17 

8/26 Jer 18-22 8/27 Jer 23-25 

8/28 Jer 26-29 8/29 Jer 30-31 

8/30 Jer 32-34 8/31 Jer 35-37 

9/1 Jer 38-41 9/2 Jer 42-45 

9/3 Jer 46-48 9/4 Jer 49-50 

9/5 Jer 51-52 9/6 Lam 1:1-3:36 

9/7 Lam 3:37-5:22 9/8 Eze 1-4 

9/9 Eze 5-8 9/10 Eze 9-12 

9/11 Eze 13-15 9/12 Eze 16-17 

9/13 Eze 18-20 9/14 Eze 21-22 
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Date Passage Date Passage 

9/15 Eze 23-24 9/16 Eze 25-27 

9/17 Eze 28-30 9/18 Eze 31-33 

9/19 Eze 34-36 9/20 Eze 37-39 

9/21 Eze 40-42 9/22 Eze 43-45 

9/23 Eze 46-48 9/24 Dan 1-3 

9/25 Dan 4-6 9/26 Dan 7-9 

9/27 Dan 10-12 9/28 Hos 1-7 

9/29 Hos 8-14 9/30 Joel 

10/1 Amos 1-5 10/2 Amos 6-9 

10/3 Ob-Jonah 10/4 Micah 

10/5 Nahum 10/6 Hab-Zeph 

10/7 Haggai 1-2 10/8 Zech 1-7 

10/9 Zech 8-14 10/10 Mal 1-4 

10/11 Mat 1-4 10/12 Mat 5-6 

10/13 Mat 7-8 10/14 Mat 9-10 

10/15 Mat 11-12 10/16 Mat 13-14 

10/17 Mat 15-17 10/18 Mat 18-19 

10/19 Mat 20-21 10/20 Mat 22-23 

10/21 Mat 24-25 10/22 Mat 26 

10/23 Mat 27-28 10/24 Mark 1-3 

10/25 Mark 4-5 10/26 Mark 6-7 

10/27 Mark 8-9 10/28 Mark 10-11 

10/29 Mark 12-13 10/30 Mark 14 

10/31 Mark 15-16 11/1 Luke 1 

11/2 Luke 2-3 11/3 Luke 4-5 

11/4 Luke 6-7 11/5 Luke 8-9 

11/6 Luke 10-11 11/7 Luke 12-13 

11/8 Luke 14-16 11/9 Luke 17-18 

11/10 Luke 19-20 11/11 Luke 21-22 

11/12 Luke 23-24 11/13 John 1-2 

11/14 John 3-4 11/15 John 5-6 

11/16 John 7-8 11/17 John 9-10 

11/18 John 11-12 11/19 John 13-15 

11/20 John 16-18 11/21 John 19-21 

11/22 Acts 1-3 11/23 Acts 4-6 
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Date Passage Date Passage 

11/24 Acts 7-8 11/25 Acts 9-10 

11/26 Acts 11-13 11/27 Acts 14-15 

11/28 Acts 16-17 11/29 Acts 18-20 

11/30 Acts 21-23 12/1 Acts 24-26 

12/2 Acts 27-28 12/3 Rom 1-3 

12/4 Rom 4-7 12/5 Rom 8-10 

12/6 Rom 11-13 12/7 Rom 14-16 

12/8 1 Cor 1-4 12/9 1 Cor 5-8 

12/10 1 Cor 9-11 12/11 1 Cor 12-14 

12/12 1 Cor 15-16 12/13 2 Cor 1-4 

12/14 2 Cor 5-9 12/15 2 Cor 10-13 

12/16 Gal 1-3 12/17 Gal 4-6 

12/18 Eph 1-3 12/19 Eph 4-6 

12/20 Phi 1-4 12/21 Col 1-4 

12/22 1 Thess 1-5 12/23 2 Thess 1-3 

12/24 1 Tim 1-6 12/25 2 Tim 1-4 

12/26 Titus-Phm 12/27 Heb 1-6 

12/28 Heb 7-10 12/29 Heb 11-13 

12/30 James 12/31 1 Pe 

1/1 2 Pe 1/2 1 John 

1/3 2 John-Jude 1/4 Rev 1-3 

1/5 Rev 4-8 1/6 Rev 9-12 

1/7 Rev 13-16 1/8 Rev 17-19 

1/9 Rev 20-22   

 


